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Introduction 

Indeed all praise is due to Allâh; we seek His help and ask for His forgiveness, we seek refuge in Allâh 
from the evils of our souls and from our misdeeds. He who is guided by Allâh no one can misguide, and 
he who is left astray by Him no one can guide. I bear the testimony that there is no deity deserving of 
worship except Allâh alone, He has no partner; and I testify that Muhammad is His slave and Messenger. 

 چٿ  ٿ  ٹ  ٹ  ٹ  ٹ  ڤ  ڤ  ڤ  ڤ  ڦ   ڦچ 

"O you who believe, fear Allâh as He should be feared and die not except in a state of Islâm (as 
Muslims) with complete submission to Allâh." [Al-Imrân: 102]. 

 چٱ  ٻ  ٻ  ٻ  ٻ  پ  پ  پ  پ  ڀ  ڀ    ڀ  ڀ  ٺ  ٺ  ٺ         ٺٿ  ٿ  ٿ  ٿ  ٹ   ٹ    ٹٹ  ڤ  ڤ  ڤ        ڤ  ڦ چ 

"O mankind, be dutiful to your Lord, Who created you from a single person (Adam), and from Him 

(Adam) He created his wife [Hawâ], and from them both He created many men and women and fear 

Allâh through whom you demand your mutual (rights), and (do not cut the relations of) the wombs 

(kinship) . Surely, Allâh is ever an All-Watcher over you." [Nisâ: 1]. 

 چۀ  ہ  ہ  ہ  ہ  ھ  ھ  ھ  ھ  ے   ے  ۓ  ۓ  ﮲    ﮳﮴  ﮵  ﮶  ﮷  ﮸   ﮹  ﮺   ﮻  چ 

"O you who believe, keep your duty to Allâh and fear Him, and speak (always) the truth. He will direct 

you to do righteous good deeds and will forgive you your sins. And whosoever obeys Allâh and His 

Messenger has indeed achieved a great achievement." [Ahzâb: 70-71]. 

To proceed: 

Indeed the truest speech is Allâh's Book and the best of guidance is the guidance of Muhammad; the 

worst of affairs are the newly-introduced matters in the religion; surely every newly-introduced matter 

is an innovation, all innovations are misguidance and all misguidance leads to Hell. 

The Muslims world over now live in an era wherein their religion has been made confusing to them such 

that the truth has mixed with falsehood and vice-versa. Thus it has become really tasking for those who 

want to practise the Deen in its pristine form to do so without subjecting themselves to tongue wagging 

and criticism. While no Muslim will deny the fact that what every Muslim has been obliged to do is to 

follow the dictates of the Deen of Islam to the maximum. 

Among the phenomena that have been troubling the sensibilities of the Muslims of late is the concept of 

democracy. This concept has permeated the fabrics of the Muslim society such that most Muslims now 

see it as a viable option of governance, since they have seemed to lose hope on enthronement of the 

Shariah in the society. While some of them think democracy can be used to achieve the Shariah in a 

way. Thus a sizeable number of Muslims, all over the world, are in what is termed active politics; the 

political development in Nigeria, in recent times, for instance, is a pointer to this assertion.   
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The mad rush for democracy in the Muslim world is part of what led to the ongoing insurrections1 in 

some Muslim countries for it is a fact that most of the citizens of these countries live very comfortably. 

As alien as these rebellions might be to Islam, many Muslims in those places are hell-bent in seeing the 

departure of their rulers from offices simply because they think under democracy they will be better of. 

Whereas this concept of democracy has grave consequences for Islam and Muslims due to what it 

contains of Kufr and unislamic details. Very unfortunately however, these grave consequences of 

democracy for Islam and the generality of the Muslims are being downplayed by the modernist Muslims 

and the Muslim activists, some of whom were once anti-democracy. 

Vocal in the call for democracy are some Muslim Jamâ'ât (groups)2 who now feel that calling the 

Muslims to Tauheed3 and shunning heretical practices in the Deen might be too long a way for Muslims 

to tread; that the Muslims need a quick solution to the perceived malaise and underdevelopment 

befalling them. Thus the slogan today in most Muslim countries – Nigeria inclusive – is 'no democracy no 

good governance.' There have several conferences and seminars sponsored by some Muslim politicians 

(in Nigeria for instance) wherein the Muslims are being indirectly told that they have to come to term 

with democracy otherwise they will be left behind in terms of everything.4 The effect of this call 

therefore is that many hitherto strict followers of the Deen are fast dropping their strict adherence and 

becoming democrats willingly and unwillingly all in the name of salvaging the Muslims from their 

supposed predicament. 

This piece is therefore compiled5 from various sources of the Deen – classical and modern – to look at 

the concept of democracy in the light of the Deen alongside its other evils for Islam and the Muslims in 

totality. The piece expostulates, without doubt, that democracy is evil and therefore it has no goodness 

for Islam and the Muslims in real terms. 

The piece is a Nasee'ah (sincere advice) the like of which Muslims owe one another. 

Ibn Rajab Al-Hanbali – may Allâh bestow mercy on him – said on the hadith6 recorded by Imâm Muslim 

on the authority of Tameem bn Aus Ad-Daaree: '…as for sincere advice towards the Muslim masses, this 

                                                           
1
 It began in Tunisia then Egypt. At the press time, Libya is in a conflagration. Bahrain, Yemen, Oman, etc. are not spared. Saudi Arabia 

too is under threat  from those who want 'a change' at all cost. 
2
 A very vital example is Al-Ikhwânul-Muslimuun (the Muslim Brotherhood) whose leaders like Abdul-Majeed Zaydânee and Yûsuf Al-

Qaradâwi have openly said democracy is part of Islam; said the latter in a Jum'ah Khutbah he gave on 4th day of June, 2004 in Qatar 
while refuting those who say democracy is not part of Islâm: 'Some (Muslims) say democracy is not from Islâm while some others say it 
is Kufr (unbelief); but I say verily democracy is of spirit of Islam and its principles!' [See Waqafât Ma'a Tanzheem Ikhwânil-Muslimeen 
pp.84-85]. 
3
 The belief that only Allâh is worthy of worship in all ramifications which includes lawmaking. 

4
 Like the subtle democratic shows being carried out by a youth Muslim group in Nigeria with its self-styled 'National Symposium on 

Good Governance;' which is clearly aimed at selling democracy to the Muslims for it is certain that it is not Shariah it is preaching. For 
instance one of the programmes that was held in one of the South-West States entitled 'Responsibilities of Youths in Resolving 
Leadership Crisis in Nigeria,' where a sitting State Governor – a Muslim democrat himself – would give the keynote address. May Allâh 
help the Muslims.   
5
 From the humble self of the compiler, he has done his utmost to ensure that it is what the scholars say that he put across. All 

perfection is with Allâh however. 
6
 That is, this popular hadith: 'The religion is sincere advice…' 
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is guiding them to what will better them, teaching them the affairs of their Deen and life, covering their 

faults, blocking their pitfalls, helping them over their enemies…teaching the ignorant ones among them, 

bringing back whoever might have deviated among them, to the truth – but with mercy…loving that 

what has corrupted them (in their belief and understanding of the Deen) be removed even if the process 

of doing that will cause them harm in their life (but not in their Deen; eg. loss of work, fame or 

popularity)… And from among the general meaning of giving sincere advice – which is the prerogative of 

the scholars – is bringing back the deviated thoughts to the Book of Allâh and the Sunnah of the 

Messenger1…'2 

Therefore, Muslims cannot just sit and watch other Muslims do wrong; we must warn one another. 

There are many Verses of the Qur'ân and Sunnah of the Messenger of Allâh  upon this fact. 

May Allâh reward those who have contributed in one way or the other to the production of the work 

especially the noble friend, Abu Halima – Sa'eed Akanbi, for his support all through. 

Our special gratitude goes to our noble Shaykh, Dr Sharafudeen Gbadebo Raaji of Al-Madeenah Centre, 

Ogbomosho, for reading the work. We thank him for his priceless advices and his dubbing the work 

Muhaawalatun Jayyidah ('a good effort'). May Allâh lengthen his life on goodness and promotion of the 

Sunnah of the Messenger of Allâh . 

Completed today 29th day of Rabiuth-Thaani, 1432 (3rd March, 2011), Ede, Nigeria. 

 

 

 

 

 

 

 

 

 

 

 

                                                           
1
 Upon the understanding of the Pious Predecessors; this addition is very important. 

2
 Jaamiul-Uluum Wal-Hikam pp.81. 
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First Section 

Meaning of Hukm Al-Jâhiliyyah [the Rule of Time of Ignorance] 

One of what characterized the Time of Ignorance, the period before the commissioning of 

our Prophet  as a prophet of Allâh, was that the people then used to refer judgements to 

their whims and caprices. Allâh the Mighty referred to that variously in His Book. 

Allâh  said about the polytheists of Makkah in the early period of Islam who were stuck on 

the ways of their fathers: 

ٱ  ٻ  ٻ  ٻ  ٻ  پ  پ  پ  پ   ڀ  ڀ  ڀ  ڀ  ٺ  ٺ  ٺ  ٺ   ٿ  ٿ  ٿ  ٿ  ٹٹ  چ 

ٹ  ٹ  ڤ   ڤ  ڤ  ڤ  ڦ  ڦ  ڦ  ڦ  ڄ     ڄ  ڄ  ڄ  ڃ  ڃڃ  ڃ  چ   

چ  چ  چ  ڇڇ  ڇ  ڇڍ  ڍ     ڌ  ڌ  ڎ  ڎ  ڈ  ڈ  ژ  ژ    ڑ  ڑ     ک  ک  ک  

چ ک  گ  گ  گ  گڳ   ڳ  ڳ  ڳ  ڱ  ڱ  

"And according to their pretending, they say that such-and-such cattle and crops are 

forbidden, and none should eat of them except those whom we allow. And (they say) there 

are cattle forbidden to be used for burden or any other work, and cattle on which (at 

slaughtering) the Name of Allâh is not pronounced; lying against Him (Allâh). He will 

recompense them for what they used to fabricate. 

And they say: "What is in the bellies of such-and-such cattle (milk or foetus) is for our 

males alone, and forbidden to our females (girls and women), but if it is born dead, then all 

have shares therein." He will punish them for their attribution (of such false orders to 

Allâh). Verily, He is All­Wise, All­Knower.  

Indeed lost are they who have killed their children, from folly, without knowledge, and 

have forbidden that which Allâh has provided for them, inventing a lie against Allâh. They 

have indeed gone astray and were not guided. [Al-An'aam:138-140]. 

There are many other Verses expressing this fact that the polytheists of the time earlier 

mentioned had a set of rules that were borne out of their whims and caprices. It was also this 

set of rules and customs that made many evil acts such as burying female children alive, 

gambling, divination with arrows, incessant wars, etc. pleasing to them. 

Therefore the rules of Jâhiliyyah are 'thoughts, whims and principles laid down by men with 

no Shariah backing as the people of Jâhiliyyah period used to do upon misguidance and 
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ignorance; rules which they set up for themselves out of their views and desires as the 

Tartars did from their 'Politics of the Monarchy' which they got from their King, Genghis 

Khan, who formulated Al-Yasaaq for them. This Yasaaq was a book that contained a set of 

rules from diverse sources – Jewish, Christian and Muslim. There were other laws he 

formulated for them by himself out from his personal views and desires. His descendants 

followed the rules and (upon that they) rejected the Book of Allâh and the Sunnah of the 

Messenger of Allâh  …'1 

From the foregoing therefore, it can be safely concluded that any other rules that are man-

made, no matter what colour those who set them up give them, are rules of the Time of 

Ignorance. It is also immaterial that such rules and laws are found in the 'best' of the 

centuries as people may claim. 

Man does not possess the fullest capacity to know what is right from what is wrong if not 

aided by the Revelation. His thinking faculty will only come to play when he takes guidance 

from the Revelation. This is the reason the best of men, people can think of, are the worst of 

men in the sight of Allâh when those men do not follow the Revelation.  

The People of 'Aad were destroyed by Allâh despite their civilization and development which 

if compared to the feat achieved today by the so-called developed countries, will render the 

latter as nothing. Allâh the Most High said about them: 

ڻ      ڻ  ڻ  ۀ  ۀ  ہ  ہ  ہ  ہ  ھ  ھ  ھ  ھ  ے    ے  ۓ  ۓ  ﮲  ﮳  ﮴  ﮵  ﮶  ﮷  ﮸   ﮹  ﮺﮻  ﮼  ﮽  چ 

 چ﮾   ﮿  ﯀  ﯁  ﯂  ﯃  ﯄  ﯅   ﯆  ﯇  ﯈  ﯉  ﯊  ﯋  ﯌  ﯍   ﯎  ﯏  ﯐  ﯑   

'Ad (people) belied the messengers. 

When their brother Hûd said to them: "Will you not fear Allâh and obey Him? 

"Verily! I am a trustworthy Messenger to you. 

"So fear Allâh, keep your duty to Him, and obey me. 

"No reward do I ask of you for it (my message of Islâmic monotheism), my reward is only 

from the Lord of 'Alamîn (mankind, jinns, and all that exists). 

"Do you build high palaces on every high place, while you do not live in them? 

"And do you get for yourselves palaces (fine buildings) as if you will live therein forever. 

"And when you seize, seize you as tyrants? [Shua'arâ: 123-130]. 

                                                           
1
 See Tafsîr Ibn Kathîr, Vol.2, p.104, Dârul-Al-Aafâqil-Arabiyyah (Arabic Edt.) 
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But what was however their end? 

ہ  ہھ  ھ  ھ    ھ  ے  ے  ۓ  ۓ  ﮲             ﮳   ﮴  ﮵  ﮶   ﮷  ﮸  ﮹  ﮺  ﮻  ﮼﮽  ﮾  ﮿    ﯀  ﯁      ﯂﯃  چ 

 چ﯄     ﯅  ﯆      ﯇  ﯈  

Such were 'Aad (people). They rejected the Ayât (proofs, evidences, verses, lessons, signs, 

revelations, etc.) of their Lord and disobeyed His Messengers, and followed the command 

of every proud obstinate (oppressor of the truth, from their leaders). 

And they were pursued by a curse in this world and (so they will be) on the Day of 

Resurrection. No doubt! Verily, 'Aad disbelieved in their Lord. So away with 'Aad, the 

people of Hûd. [Hûd: 59-60] 

And what about Pharaoh in the heydays of the much hyped Egyptian civilization? What 

became of him even despite all his claims to grandeur and development? Allâh  said: 

 چڻ  ڻ  ڻ  ڻ    ۀۀ  ہ  ہ             ہ  ہ  ھ  چ 

So We seized him and his hosts, and we threw them all into the sea (and drowned them). 

So behold (O Muhammad) what was the end of the Zâlimûn [wrong-doers, polytheists and 

those who disbelieved in the Oneness of their Lord (Allâh)]. [Al-Qasas: 40]. 

So many of the 'developed' and 'glorious' past generations1 were destroyed because they did 

not worship only Allâh as also indicated in their failure to apply Allâh's rules of their time . 

Without mincing words, Allâh  refers to all laws apart from His laws as rules of Jâhiliyyah. 

He the Mighty Lord said in Sûrah Al-Mâidah2: 

 چی   ی  ئجئح  ئم  ئى  ئي  بج  بح  بخ  بمچ 

Do they then seek the judgement of (the Days of) Ignorance? And who is better In 

judgement than Allâh for a people who have firm faith? 

Al-Allâmah Muhammad Al-Amîn Ash-Shinqîtî, the avowed best exegete of the Qur'ân in this 

century, may Allâh have mercy on him, said while commenting on the Verse above and the 

ones similar to it:  

'Those Divine Narrations which we mentioned clearly show that those who follow man-made 

laws which are laid down upon the tongues of those who possess them and which oppose 

what Allâh has legislated upon the tongues of His Messengers; there is no doubt as to their 

                                                           
1
 Among such were 'the mighty Roman and Persian Empires.' 

2
 Verse 50. 
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committing Kufr (unbelief) and Shir'k (polytheism); (whoever might doubt this) is (only) 

someone whom Allâh has blotted his sight and blinded from the light of Revelation.'1 

Now if laws that are not laid down by Allâh  are referred to as Hukm Al-Jâhiliyyah, does 

democracy fall within? 

Second Section 

Is democracy of Jâhiliyyah? 

To know whether democracy falls within the rules of the time of Jâhiliyyah, one needs to 

know what democracy is first. 

Knowing democracy is very simple, in that it has been well sold to the people.2 But a critical 

exercise is imperative. 

Simply put, democracy is derived from two Greek words: demos and kratein. Demos means 

'people' and kratein means 'rule.'3 To express the two words in a more logical manner, 

democracy is the 'rule by the people.'4 In other words, democracy is any rule whereby people 

play a very active role.5 The rule is according to what the people feel is good for them, and in 

it, the majority plays a very significant role. 

In the Greek and Roman city-states where democracy originated, people then would go to 

the village-square and slog it out on what they thought was good for them as a people living 

in a community.  

The period being referred to was the ancient Greece when the Greek philosophers were 

selling their pagan philosophies to those who cared to listen to them. It is therefore not 

strange if it is said that democracy was of a pagan origin.6  

Democracy is therefore an atheist political system that defines a specific view for a political 

life built on separating the religion from the state.7 Democracy is not based on elections 

alone, as some people think, because there could be elections yet a political system (that 

might be in place) will survive. True democracy stands where there is a complete separation 

                                                           
1
 Adwâul-Bayân, vol.2 p.328. 

2
 On the mass media today people are being daily assaulted by shouts of democracy. 

3
 See Microsoft Encarta 2009 Edition. 

4
 Abraham Lincoln, one of the US past presidents, was said to have defined democracy as 'the government of the people by 

the people and for the people.' Even nursery school pupils know this today. 
5
 Though on a critical analysis, as every student of Political Science would know, the claim that the people play a very active 

role in a democracy is fake. What every sensible person will know is that it is those who have money that dictate the turn of a 
democracy. The so-called people's participation is beguilement. 
6
 Just as many Western concepts today are. The days of the week, months of the year are all of pagan origin; even the 

Christian celebrations have connections with pagan beliefs. 
7
 That is the latent aim of democracy. The Muslims who think they can use democracy to achieve Shariah are only fooling 

themselves. 
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of the state from religion. Thus democracy, as a secular system, is aimed at controlling the 

world with capitalism as a tool.1 Democracy is a school-of-thought that intends to return the 

root of authority to the wish of the majority.2 

A doubt3 and answer to it 

At this point, someone might argue that since democracy is the rule by the people as they 

might want, then can we say if a people adopt a Shariah system of government and start its 

implementation over themselves is that form of democracy not welcome in the Deen? Or, as 

some Muslims democrats will say, an Islamic democracy? 

Before answering the above poser, it will be recalled that some Muslims have put that to test 

in that they went into democracy in the name of using democracy to implement the Shariah 

but what became their result was not unknown to the people of proper sight. The Nigerian 

example is good to be cited here. 

Therefore, to say that if a people try to use democracy in order to implement the Shariah 

that it will be tantamount to saying that democracy is good so far it can be used to achieve 

the Shariah. 

The reply is that democracy has a set of rules and one of its cardinals is that there must be a 

book that gives guidelines to how the people will govern themselves.4 The book is what is 

usually referred to as the constitution. To agree to write down a book first in order to 

implement the Shariah is nothing but a sheer hypocrisy towards the laws of Allâh . 

Also making a choice that the Shariah will be implemented via democracy is showing love to 

the latter and a systematic rating of the latter. Showing love to democracy is nothing but 

showing love to Kufr5. 

Another point is that saying there is a sort of Islamic democracy is coming with a term which 

the owners of democracy themselves have not come with6; and they know democracy more 

than those who adopt it among the Muslims.7 

And possible to say Kufr can be called Islamic? Refuge is sought in Allâh from such a 

horrendous claim.1 

                                                           
1
 Socialism too is trying to make use of democracy but capitalist-democracies like the US and UK will not allow that. Russia and 

China, being the major socialist countries today, as not being seen as true democracies. At least the cry against China, now, 
being a country challenging the West economically, is well-noticed. 
2
 Naqd al-Judhuur al-fikriyyah Lil-Deemoqraatiyyah al-Ghar'biyyah, p.31. 

3
 For more on such doubts, see the section on 'doubts regarding democracy' in this piece below. 

4
 See Waqafaat ma'a Tandheem al-Ikhwaan al-Muslimeen p.84 

5
 Unbelief. 

6
 It is not in the dictionary of democracy such thing as Islamic democracy! 

7
  Waqafaat ma'a tandheem al-Ikhwaan al-Muslimeen p.85 
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The conclusion therefore is that democracy is alien to Islâm it is nothing but a new idea 

unknown to Islam. The rule has always been for Allâh in Islâm and it will continue to be.2 

Allâh  says: 

 چڈ     ڈ    ژ  ژڑ   ڑ  ک  ک  ک        کگ  گ  گ  گ  ڳ  ڳ    ڳ  ڳ  ڱچ 

"…. the command (or the judgement) is for none but Allâh. He has commanded that you 

worship none but Him (i.e. His monotheism), that is the (true) straight religion, but most 

men know not. [Yûsuf: 40] 

 چی   ی  ئجئح  ئم  ئى  ئي  بج  بح  بخ  بمچ 

Do they then seek the judgement of (the days of) Ignorance? And who is better In 

judgement than Allâh for a people who have firm faith? [Mâidah: 50] 

In the last Verse cited, Allâh made it clear that there are just two rules: His Rule and that of 

other than Him that can come from His creatures. He explains that the latter is nothing but 

the rule of ignorance no matter what might be said about it. Allâh  also said: 

 چۀ  ۀ  ہ   ہ  ہ  ہ  ھ  ھ  ھچ 

"And whosoever does not judge by what Allâh has revealed, such are the Kâfirûn (i.e. 

disbelievers3). [Maidah:44] 

 چ ې   ى  ى  ئا  ئا  ئە  ئە  ئو  ئوچ

And whosoever does not judge by that which Allâh has revealed, such are the Zhâlimûn 

(polytheists and wrong­doers). [Mâidah: 45] 

 چ ڄ  ڃ  ڃ  ڃ  ڃ   چ  چ  چ  چ چ

And whosoever does not judge by what Allâh has revealed (then) such (people) are the 

Fâsiqûn (the rebellious) to Allâh. [Mâidah: 46] 

It will be interesting to know that the above Verses were revealed with regard to some 

People of the Book1 who rejected a judgement that was given over a person that committed 

                                                                                                                                                                                                      
1
 This issue is further treated under the section on 'doubts regarding democracy.' 

2
 It is a fact and it has been a part of Tauheed which the Community of Ahlus-Sunnah wal-Jama'ah has subscribed to ever 

since. People like Faisal Al-Jamaykee (the Jamaican trouble-maker Muslim) should not come and tell us that there is a fourth 
branch of Tauheed (that is, At-Tauheed Al-Haakimiyyah) which he and his teachers accuse the Teachers of Sunnah – old and 
present – of neglecting upon which he declared them as Kuffâr (unbelievers). May Allâh save the Ummah from the evil of this 
Faisal; he is indeed a person under the spell of misguidance. May Allâh rectify him. 
3
 At what level? See the section on 'the ruling on whoever partakes in democracy' below. 
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Zinâ which Allâh had ordained in their Book.2 Rather they went after a law they formulated 

by themselves. With that, Allâh  ruled they were unbelievers, unjust ones and rebellious. 

What will therefore be said about a person who derides Allâh's laws or reject them, will he 

not be said to be guilty of a severer Kufr, Zhulm and Fisq?3 

'Therefore whoever accepts a law other than Law of Allâh has associated partner with Allâh; 

and whatever Allâh  and His Messenger  have not legislated as acts of worship is nothing 

but innovations; and all innovations are misguidance… 

'Whatever Allâh and His Messenger  have not legislated as methods of administration and 

judgement among the people then such is rule of Tâghût4 and rule of Jâhiliyyah… 

'So also legislating the lawful and unlawful is a sole right of Allâh ; it is not for anyone to 

compete with Allâh in this regard. Allâh  said: 

 چڇ  ڇ  ڍ  ڍ    ڌ    ڌ    ڎ  ڎ  ڈ  ڈژ  ژ  ڑ  ڑ  ک        ک  کک  گ  گ  گ  گ  چ 

Eat not (O believers) of that (meat) on which Allâh's Name has not been pronounced (at 

the time of the slaughtering of the animal), for sure it is Fisq (a sin and disobedience of 

Allâh). And Certainly, the Shayâtin (devils) do inspire their friends (from mankind) to 

dispute with you, and if you obey them, then you would indeed be Mushrikûn 

(polytheists)5. [Al-An'âm: 121].'6 

Third Section 

Evils of Democracy cum Elections7 

Democracy being a system devoid of Allâh's guidance is embedded in evils. Some of the evils 

are mentioned in this section with brief explanations. It is however the people of guidance 

that will take to guidance. 

 

                                                                                                                                                                                                      
1
 As Christians and Jews are called in the Language of the Qur'ân and Sunnah. 

2
 That such should be stoned to death; if a married person. 

3
 Tanweer azh-Zhulumaat bi Kashf Mafaasid wa Shubuhaat Al-Intikhaabaat, pp. 10-11. 

4
 A false deity that includes the person who judges with other than Allâh's Laws. It is mandatory to disbelief in Tâghût by the 

virtue of Soorah Al-Baqarah Verse: 256. For more on Tawâgeet (plural of Tâghût) see Thalaathahul-Usuul of Ash-Shaykh 
Muhammad bn Abdil-Wahhâb.  
5
'Because they (devils and their friends) made lawful to you to eat that which Allâh has made unlawful to eat and you obeyed 

them by considering it lawful to eat, and by doing so you worshipped them, and to worship others besides Allâh is 
polytheism].' Muhsin Khan. 
6
 As adapted from Kitaabu Tauheed of Ash-Shaykh Fauzân pp.51-52. 

77
 The evils are so many that Ash-Shaykh Muhammad bn Abdillâh Al-Imâm mentioned about forty of them in his book Tanweer 

Azh-Zhulumaat; it is a must read. 
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Have you seen those (hypocrites) who claim that they believe in that which has been sent 

down to you, and that which was sent down before you, and they wish to go for judgement 

(in their disputes) to the Tâghût (false judges, etc.) while they have been ordered to reject 

them. But Shaytân wishes to lead them far astray. [Nisâ: 60] 

Democracy is against the laws of Allâh 

The laws of democracy without doubt militate against the laws of Allâh; this is Kufr as was 

earlier pointed out.  Verses have been mentioned regarding the fact that Allâh alone has the 

sole authority to make laws and that whoever makes judgement with other than the Book of 

Allâh and the Sunnah of His Messenger  such has referred judgement to Tâghût. Allâh  

said: 

ٱ  ٻ  ٻ  ٻ  ٻ  پ  پ  پ  پ  ڀ         ڀ  ڀ  ڀ  ٺ  ٺ  ٺ  ٺ  ٿ    ٿ     ٿ  ٿ  ٹ  ٹ  ٹ  چ 

 چٹ  ڤ  ڤ  ڤ    ڤ  ڦ  

To adopt democracy is to make oneself subservient to a book which there is no guidance in it 

for the Muslims. That book is the constitution which is man-made. 

For instance the 1999 Constitution of the Federal Republic of Nigeria declares: 

 We the People of the Federal Republic of Nigeria: 

 Do hereby make, enact and give to ourselves the following Constitution:1 

The Constitution goes ahead to say in s.1 (1): 

This Constitution is supreme2 and its provisions shall have binding force on all 

authorities and persons throughout the Federal Republic of Nigeria.3 

In its subsection three it declares: 

If any other law is inconsistent with the provisions of this Constitution, this 

Constitution shall prevail, and that other law shall to the extent of the inconsistency 

be void.1 

                                                           
1
 Muslims who are into democracy should be ashamed of this fact. Yet they do swear (or affirm) to uphold the Constitution as 

required by the Seventh Schedule of the said Constitution when they assume office. 
2
 In constitution drafting, a 'good' Constitution should be in this way; that is the standard set by the United States (in its 

written constitution which Nigeria emulates) and the United Kingdom in its unwritten constitution. The constitution must be 
held supreme to all laws including the Laws of the Creator of the constitution drafters. Verily we are from Allâh and to Him we 
shall return. 
3
 Meaning that it is supreme over the Book of Allâh and the Sunnah of the Messenger of Allâh; none will doubt the Kufr in that 

except he that has no sight. 
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Democracy promotes violence and causes disunity 

The truth of this fact is not hidden from those who have seen democracy in practice. 

Everywhere there is democracy there is one form of conflict or the other. Nigeria is a good 

example of what democracy does in action; the number of lives that have been lost since the 

enthronement of democracy in the country is alarming. Yet there seems no end to further 

loss of lives; bomb blasts are becoming usual occurrence in the country. Inter parties' 

violence is not seen as a big thing. 

There is no how the Muslims will venture into democratic politics and remain united because 

of the disunity that democracy is known to cause among those who subscribe to it.  

Writes the author of Tanweer Dhulumaat2: 'We see from our brothers the so-called Islamists 

who say there is no way all Muslims should not partake in the electioneering processes even 

if it will amount to cooperating with the secular parties. As for the person that cuts people 

away from elections and sees that joining in the process is not permissible, you will see them 

(the Islamists) criticizing such, harbouring grudges against him and depicting his comments as 

being foolhardy; at times they may eject him from the mosque or his workplace, they may 

incriminate him in several ways. If they have the ability of inflicting punishment on him they 

will do so. They do all this in order to help partisanship. 

'There is no doubt that democracy will break the unity of the Muslims; you may find a son 

and his father in the same house with hostility between them.3 Even the women are not safe, 

so also are the neighbours to one another… 

'The enmity becomes entrenched, Shaytân takes over and everyone becomes an enemy to 

the other…' 

Allâh's Command is that Muslims should form one single brotherhood that is based on the 

values of the Qur'ân and Sunnah upon the understanding of the Pious Predecessors.4 

Allâh  said: 

ڦ  ڄ  ڄ  ڄ  ڄ  ڃڃ   ڃ  ڃ  چ  چ  چ  چ         ڇ  ڇ  ڇ   ڇ   ڍ  ڍ  ڌ  ڌ  ڎ  ڎ  چ 

 چڈ  ڈ  ژ      ژ  ڑڑ  ک  ک  ک  ک  گ  گ  گ     

                                                                                                                                                                                                      
1
 Like the Islamic law that states a thief's hand should be cut, that an adulterer should be stoned to death etc. Those who say 

they will use democracy to enshrine the Shariah should take a clue from this; it is not possible unless there is no Constitution, 
and when there is no Constitution there is no democracy. 
2
 P.74. 

3
 This is a common phenomenon in Nigeria as an instance. 

4
 This is one of the bedrocks of the call to the way of the Salaf (Salafiyyah) which the Jamâ'ât today fight at all cost because the 

call exposes the falsehood upon which those who call to sectarianism and groupism are. 
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And hold fast, all of you together, to the Rope of Allâh (i.e. this Qur'ân), and be not divided 

among yourselves, and remember Allâh's Favour on you, for you were enemies one to 

another but He joined your hearts together, so that, by His Grace, you became brethren (in 

Islâmic Faith), and you were on the brink of a pit of Fire, and He saved you from it. Thus 

Allâh makes His Ayât (proofs, evidences, etc.) clear to you, that you may be guided. [Aal-

'Imrân: 103] 

If one may ask what kind of brotherhood is in Muslims fighting one another because they 

belong to different groups, political or otherwise? What interest are they fighting for? Is that 

what Islam commands? 

 

 

Democracy encourages craving for leadership position 

This is another evil that goes with democracy. Every person in democracy seeks a way of 

having an access to power, directly or indirectly. Political parties front candidates that seek to 

become rulers after elections; that is the aim of every political party. 

Love for the leadership position is forbidden in the religion of Islam because the post of 

leadership is not what should be quested for. 

Al-Imâm Al-Bukhârî reported on the authority of AbdurRahman bn Samurah  that the 

Prophet  said to him: 

ٍِ ؿَُِشِ يَغِأَنَخٍ أُػُِِذَ ػَهَُِهَب» ٌْ أُورُِزَهَب يِ ٍِ يَغِأَنَخٍ وُكِهْذَ إِنَُِهَب وَإِ ٌْ أُورُِزَهَب ػَ ٍِ انْئِيَبسَحِ فَئََِّكَ إِ ًُشَحَ نَب رَغِأَلْ ػَ ٍَ عَ ٍِ ثِ ًَ . «ََب ػَجِذَ انشَّحِ
'O AbdurRahman bn Samurah, do not ask for leadership position because if you were 

entrusted a leadership position after you have asked for it, you will be left alone with it (that 

is, Allâh will not assist you) but if you are given without asking for it, you will be helped over 

it…'1 

And the Prophet  warned his Ummah in the hadith below from craving for leadership 

positions. Al-Bukhârî also reported on the authority of Abu Hurairah : 

ٌُ ََذَايَخً ََىِوَ انْقَُِبيَخِ» ٌَ ػَهًَ انْئِيَبسَحِ وَعَزَكُى  .«إََِّكُىِ عَزَحِشِصُى

'You (my Ummah) shall verily crave for leadership positions, and it is going to be a regret on 

the Day of Resurrection.'2 

Ibn Al-Hajar said commenting on some of the Ahâdîth above: 

                                                           
1
Al-Bukhârî (6/2613). 

2
Al-Bukhârî (3/1456). 
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'Al-Mulahhab said: It is the craving for leadership positions that is the cause of conflict among 

the people such that a lot of blood has been spilled while many properties are usurped 

(unjustly) and women raped. Corruption has become widespread on the surface of the earth 

(due to it). Regrets usually follow killing the person in power (who might have come to power 

by craving too); it may be that he is removed or he dies…'1 

 

 

Democracy allows for a non-Muslim ruling over the Muslims 

This is a very serious matter which few Muslims pay attention to, in fact, some Muslims will 

see nothing wrong with it. Sure, such a conclusion can only come from the depth of the 

ignorant ones. The bulk of those who inhabit the surface of the earth are people with evil 

intent. Or to put it in a more understandable way, the non-Muslim population is more than 

that of the Muslims. Allâh  alluded to it in His Noble Book: 

  چۆ   ۆ  ۈ  ۈ  ۇٴ  ۋ  ۋ  ۅ  ۅ  ۉۉ  ې       ې  ې  ې   ى  ى  ئا  ئا    چ 

And if you obey most of those on earth, they will mislead you far away from Allâh's Path. 

They follow nothing but conjectures, and they do nothing but lie. [Al-An'âm: 116]. 

Allâh  also said: 

 چبخ  بم  بى  بي   تج  تح    چ 

And most of mankind will not believe even if you desire it eagerly. [Yûsuf: 103] 

The undesirability of a non-Muslim ruling over the Muslims should be known to the wise. Its 

attendant harms cannot be over emphasized. 

A non-Muslim ruling over the Muslims can never assure the safety of the Muslims in their 

Deen; there is every tendency that he will hate Islam and the Muslims and work towards 

jeopardizing their interests as Muslims. Allâh  said about what will be the general attitude 

of the Christians and the Jews to the Muslims: 

  ڤ  ڤ  ڤ  ڦ  ڦ  ڤ  ٿ  ٿ  ٿ  ٿ  ٹ  ٹ   ٹ  ٹٺ  ڀ  ڀ     ڀ  ٺ  ٺ  ٺڀٱ  ٻ  ٻ  ٻ  ٻ  پ  پ  پ  پچ 

چڦ  ڦ    ڄ      

                                                           
1
Fat'hul-Bâri (13/135) as cited in Al-Adillah Ash-Shar'iyyah pp.76-77. 
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Never will the Jews nor the Christians be pleased with you (O Muslims) till you follow their 

religion. Say: "Verily, the guidance of Allâh that is the (only) guidance. And if you were to 

follow their (Jews and Christians) desires after what you have received of knowledge (i.e. 

the Qur'ân), then you would have against Allâh neither any Walî (protector or guardian) 

nor any helper. [Baqarah: 120]. 

Some will say but how can only Muslims rule under socio-cultural setting where the 

population are not only Muslims. The ethos of Islam is that Muslims should rule because they 

are the ones that can carry out the Legislated Will1 of Allâh – that only He is worthy of 

worship – on earth. Thus, any system that favours whatever is contrary to this is faulty and 

devilish. 

Democracy gives room for a woman becoming the leader 

Just as it was said in the last point, another evil attendant of any democratic process is the 

possibility of a woman becoming the leader. That cannot be strange in any democracy as it is 

noticeable in the communities where democracy has been entrenched; a good example is 

Pakistan. 

That a woman becomes the leader in Islâm is an anomaly. When the Prophet of Allâh  

heard of the Persians enthroning the daughter of their dead king as the Queen he said: 

ُْىِ ايِشَأَحً» ٍِ َُفْهِحَ قَىِوْ وَنَّىِا أَيِشَ  .«نَ

'They will not be successful, a people who entrust their affair to a woman.'2 

Al-Hâfidh Ibn Hajar Al-Asqalâni said over the hadith above: 'Al-Khattâbi said: There is in the 

hadith that a woman cannot assume a post of leadership (over men) nor become a judge.'3 

Sharî'ah has described the women as being faulty in intellect and Deen; said the Messenger 

of Allâh : 

«ٍٍ ٍِ ََبقِصَبدِ ػَقْمٍ وَدَِ  .«يَب سَأََِذُ يِ

'…I have not seen those faulty in intellect and Deen (as you women)…' 

The above statement does not however mean that women are perpetually of lesser status 

than men. Rather women can achieve the same level of piety as that of men or more than; 

but here it is the physical nature of women that is being looked at. It is known that women 

                                                           
1
 That is, His Mashee'ah Shar'iyyah as against Mashee'ah Kawniyyah (Universal Will) that allows certain things which has been 

in His Universal Will happen in the world such as non-Muslims ruling over the Muslims. 
2
 Al-Bukhârî (4/1610). 

3
 Fat'hul-Bâri (7/735). 
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are usually more emotional than men are; they are prone to more physical weakness and the 

likes.  

Even though the West and its acolytes might take this as an affront on the womenfolk, the 

fact of the Shariah is that women are different from men. This is why it is men that lead the 

families. The West is getting more immoral partly because of the breakdown in the family 

set-up; leadership structure in the family has become loosened. 

Imagine the Chief of Army Staff of the United States of American being a woman! The day the 

US will allow that, its fall is hastened. One may ask when men and women will have the same 

race such as 100m, marathon, etc, in sports. Maybe the United States should experiment a 

woman president in its next elections; Britain ought not to have made it only Thatcher, there 

should be more women prime ministers! 

That is just by the way, the divine decree is that men are different from women and it is from 

this purview that the Shariah views the leadership position as a serious business that cannot 

be left in the hands of women. A married woman who becomes a president will first be loyal 

to her husband, if she is responsible, and if she is not married, then to his father or brothers, 

and if not to those, then to her boy-friends! Thus a woman in the leadership position is not 

the real leader. 

Countries that have witnessed women leadership have their stories to tell. One day Britain 

will speak up on Margaret Thatcher leadership so also will Pakistan tell the world what it got 

from Benazir Bhutto. Germany is considered getting weaker today because of its leader who 

is a woman. What did Philippines, Turkey, Bangladesh, Indonesia, etc, achieve with their one-

time women leadership? 

With no apology to anyone, the position of the Shariah is clear in this area, and it is a matter 

of creed, that women are asked to stay clear of public leadership positions but rather the 

leadership position Allâh  has assigned them in their husbands' homes over their kids and 

other people under their husbands' service. 

Democracy allows formation of blind alliances 

Even when a group of Muslims claims they are going into democracy in the name of Islam 

and thereby forming an Islamic party, their success in their political endeavor is always 

hinged on some alliances they form with other political parties in the field. Often, it might be 

difficult for a party that has a seeming Islamic orientation from displaying all its Islam without 
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some concessions, like making the presidential running mate a Christian1 or whatsoever in 

order to appeal to the majority of the electorate among whom are many non-Muslims.  

Parties with Muslims orientation often 'disguise' to defuse any criticism that might come 

from other political parties which might accuse the 'Islamic party' of wanting to turn the 

polity to that of Shariah. 

Similar to that is where Muslim candidates take women as their running mates. The effect of 

that in the democratic setting is that where 'His Excellency' dies or resigns, or for any reason 

cannot continue in office, it is his deputy who is a woman (even if not a Christian or a Jewess) 

that will take over. 

Another format of such devilish and blind alliances is the fact that some political parties in 

Nigeria, for instance, are known to have roots in the traditional system2, meaning that many 

of their secret oaths are carried out using fetishes like dane guns, kolanut, cowries and rest of 

the paraphernalia of Shirk (polytheism).3 

Allâh  however warns the Muslims from going into such alliances; He said: 

 چٱ  ٻ  ٻ  ٻ   ٻ  پ  پ               پ  پ  ڀ  ڀ  ڀ     چ 

O you who believe! If you obey those who disbelieve, they will send you back on your 

heels, and you will turn back (from Faith) as losers. [Al-An'âm: 149] 

 

Democracy misplaces the concept of Al-Walâ (friendship) and Al-Barâ (enmity) in Islâm  

Closely related with the last point above is that democracy paves the way for Muslims to 

relate with whom they ought to take as enemies. Most often the people the Muslims will 

interact with are those who will make jest of the Book of Allah and the Sunnah of His 

Messenger , or people that will generally deride the Islam and Muslims.  

Islam says Muslims are those that should be taken as friends (this is Al-Walâ) and non-

Muslims, potential enemies (this is Al-Barâ). 

Allâh  said: 
                                                           

1
 One of them picked a Christian pastor (who was an apostate from Islâm!) as a running mate, and another Sunnah-supposed 

candidate picked a deaconess as a running mate.  
2
 There is a political party in South-West Nigeria that makes an instrument of polytheism (a legendary staff believed to be a 

source of power for a legend in Yoruba land) as its symbol. The party is known for its promotion of the 'traditional belief 
system'. 
3
 In addition to that is the fact that many of those in politics today 'fortify' themselves with any kind of instrument of Shirk 

such as amulets, talisman, etc. so that they will not be susceptible to physical and spiritual attacks in their political sojourn. 
Even the voters have been advised not to forget the elders' thing at home on the day of elections; the advice was reportedly 
given by a State Governor known with apparent Sunnah. 
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  ٻ  ٻ  ٻ  ٻ  پ  پ  پ  پڀ  ڀ   ڀ  ڀٺ  ٺ  ٺ  ٺ  ٿ  ٿٿ  ٿ  ٹ  ٹ  ٹ  ٹ     ڤ  ڤ  ڤ  ڤ  ڦ  چ 

 چڦ  ڦ  ڦ  ڄ   ڄ  ڄ  ڄ  ڃ  ڃڃ  ڃ  چ  چ  چ  چ  ڇ  ڇ   ڇ  ڇ  ڍ  ڍ  ڌ  ڌ  ڎ  ڎ  ڈ     

O You who believe! Take not the Jews and the Christians as Auliyâ' (friends, protectors, 

helpers, etc.), they are but Auliyâ' to one another. And if any amongst you takes them as 

Auliyâ', then surely he is one of them. Verily, Allâh guides not those people who are 

Zâlimûn (polytheists and wrong­doers and unjust). 

And you see those in whose hearts there is a disease (of hypocrisy), they hurry to their 

friendship, saying: "We fear lest some misfortune of a disaster may befall us." Perhaps 

Allâh may bring a victory or a decision according to His Will. Then they will become 

regretful for what they have been keeping as a secret in themselves. [Al-Mâidah: 51-52] 

Muslims who are into democracy should ponder very well on the Verses above; they should 

recall if the reason for their going into democratic politics is not the fear that the non-

Muslims will deal them a blow if they do not go with them.1 

The Prophet of Allâh  also said on the matter: 

«ِّ ِـطُ فٍِ انهَّ ِّ، وَانْجُ ِّ، وَانْحُتُّ فٍِ انهَّ ًُؼَبدَاحُ فٍِ انهَّ ِّ، وَانْ ًُىَالاحُ فٍِ انهَّ ٌِ انْ . «أَوِثَقُ ػشي الإيمب

'The strongest tie of Faith is taking friends, hating and loving because of Allâh'2 

Associated with that evil is the fact that democracy makes obedience to Allâh's enemies 

binding. This brings nothing but ill-omen for the Muslims. Allâh  said: 

 چئح  ئم  ئى  ئي  بج   بح  بخ  بم  بى  بي  تج  تح  تخ      تمچ 

O You who believe! If you obey a group of those who were given the Scripture, they would 

(indeed) render you disbelievers after you have believed! [Al-Imrân: 100]. 

Those who take the Kuffâr (unbelievers) as friends cannot help themselves from emulating 

the latter in their manners; this is reprehensible. The Prophet  had said: 

َّ ثِقَىِوٍ فَهُىَ يُِِهُىِ» ٍِ رَشَجَّ  .«يَ
'Whoever emulates a people is from them.'3 

                                                           
1
 Upon the devilish principle that 'if you cannot beat them join them.' 

2
 The hadith was reported by At-Tabarâni in Al-Mu'jam Al-Kabîr (11/215) and Al-Baghawi in Shar'h As-Sunnah (3/429) with a 

weak chain; Ash-Ashaykh Al-Albâni said in As-Sahîhah (2/734) that the conglomeration of all its routes make it at least hasan. 
3
 Recorded by Abû Dâwud in his Sunan on the authority of Abdullâh bn Umar (4/314); Ash-Shaykh Al-Albâni authenticated it in 

Irwâ'ul-Ghalîl (5/109). 



 
22 

 

This democracy of the West is much of copying the West; any Muslim who ventures into it 

cannot rule it out. 

 

The concept of majority rule in democracy is a sheer pandemonium in governance 

The principle of majority rule is opposing to Islâm because Allâh the Mighty said: 

 چۆ   ۆ  ۈ  ۈ  ۇٴ  ۋ  ۋ  ۅ  ۅ  ۉۉ  ې       ې  ې  ې   ى  ى  ئا  ئا  چ 

And if you obey most of those on earth, they will mislead you far away from Allâh's Path. 

They follow nothing but conjectures, and they do nothing but lie. [Al-An'âm: 116] 

Allâh the Mighty also said: 

 چبخ  بم  بى  بي   تج  تح چ 

And most of mankind will not believe even if you desire it eagerly. [Yûsuf: 103] 

The purport of the Verses above is that the people will remain on their wrongdoing even at 

utmost effort to take them out of misguidance. 

Ash-Shaykh As-Sa'dee said1: 'The Verses indicate that there is no justification in saying that 

the truth is what the majority holds to. The claim that those who tread a path will be 

regarded as being upon falsehood if they are not many. What is daily observed proves 

otherwise; the people of truth are always very minor but great in the Sight of Allah in worth 

and rewards. What is however imperative is that truth and falsehood should be judged from 

how they are reached.2' 

Added to that is the truth that a man's view is according to his knowledge, therefore when 

people have different knowledge their views will be different. This is one of the reasons 

people in parliaments hardly agree on an issue except after they might have exchanged 

blows and hot words; this happens everywhere they practise democracy, it is not peculiar to 

Nigeria as some might say3. 

In Islam, when there is a difference of opinion, as it is human to differ on things, matters are 

to be referred to Allâh and His Messenger , that is, to Qur'ân and Sunnah. Referring all 

matters to the Book of Allâh and the Sunnah of His Messenger  falls among the Cardinals of 

the Islamic Faith. Allâh  said: 

                                                           
1
 Tayseer Al-Kareem Ar-Rahman (2/72); as cited by the author of Al-Adillah Ash-Shar'iyyah p.99. 

2
 That is, if a means to a phenomenon is true then it will be true and if otherwise then it is otherwise. Therefore, democracy as 

a means is falsehood, its result too is falsehood. 
3
 Can someone mention a parliament that is not always rowdy when issues are being addressed? Maybe Nigerian Parliaments! 
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ئۈ  ئې  ئې  ئې  ئى  ئى  ئى  ی   ی  یی  ئج  ئح   ئم  ئى  ئي  بج       بح  بخ  بم  بى               بي  تج  تح  تختم  تى  چ 

  چتي  ثج  ثم

O You who believe! Obey Allâh and obey the Messenger, and those of you (Muslims) who 

are in authority. (And) if you differ in anything amongst yourselves, refer it to Allâh and His 

Messenger, if you believe in Allâh and in the Last Day. That is better and more suitable for 

final determination. [Nisâ: 59]. 

Never can referring matters to the majority view solve the human problems. The majority are 

usually made up of fools, drunkards, polytheists, oppressors, capitalists, usurers, gamblers, 

fornicators and the rest of the evils1. 

 

Democracy and wasteful spending 

That there is wastefulness in democracy is a point which none will dispute. At least if none is 

clear, wastefulness of time should be. In democracy, people waste their time. Right from 

registration of voters to campaigns and to actual casting of ballots.2 Election tribunals usually 

follow the characteristic rigging of elections3; this is also nothing but a sheer waste of time 

and money. 

Waste of money is another thing in democracy. It is known that if you do not have money 

you cannot become a leader in democracy. Imagining the best brain in a village becoming a 

president of country like Nigeria, never, he must have money or a political god-father that 

will turn him into a puppet. 

How many are those who wanted to contest in elections, procure forms and spent money 

but lost at the end of the day? Losers are usually very many in a democracy and that is what 

often leads to do-or-die posture of those who venture into democracy. People have sold their 

personal belongings in order to contest in an election; and they often lose.4 

Running a democratic government is also wasteful because there are many leaders at 

different capacities therefore there are many looters. The 'national cake' syndrome in Nigeria 

has come to stay. Even the official payment for political office holders can make one shudder, 

                                                           
1
 Visit any Nigerian Legislative Assembly, National or State and confirm for yourself. 

2
 As was witnessed in the National Assembly elections that were supposed to be held 2nd March, 2011. 

3
 Rigging in an election is a normal thing in democracy; and there is no democracy – be it US or UK – where rigging does not 

take place it is only that the so-called advanced countries do their own in an advanced manner and the less-developed 
countries like Nigeria does its own in a less-advanced manner like snatching ballot boxes, branding guns at voters, scaring 
voters away, etc. An all-time example of election rigging in the Western world was the Watergate issue in the US. 
4
 Those losers often cite Abraham Lincoln as an example; they say he contested more than twenty times before he finally 

became a president of the United States of America. That is nothing but satanic whispering to mislead his folks. 
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and the payment is not based on educational qualifications. The President of Nigeria who 

may be a mere leaving school certificate holder – as their Constitution says1 – earn millions in 

a week. It is never believed that a mere Local Government Councilor can become poor again 

after winning an election and sworn in. no wonder people – including some faceless Muslims 

– want to kill themselves so as to share in the 'national cake.' 

Islam forbids wastefulness; Allâh  says: 

  چئى  ئى    ئى  ی    یی  ی  ئج  ئح  ئمچ 

Verily, spendthrifts are brothers of Shayatîn (devils), and Shaitân (Satan) is ever ungrateful 

to his Lord. [Al-Isrâ: 27]. 

Al-Imâm Al-Bukhârî recorded2 on the authority of Abdullâh bn Abbâs  that the Messenger 

of Allâh  said: 

ٍِ انَُّبطِ انصِّحَّخُ وَانْفَشَاؽُ» ًَب كَثِيْر يِ ٌٌ فُِهِ ِـجُى ٌِ يَ ًَزَب  .«َِؼِ

'Two favours are misused by most of the people: good health and leisure time.' 

Al-Imâm At-Tirmidhî recorded on the authority of Abu Bar'zah  that the Messenger of Allâh 

 said: 

ًَب ػَهِىَ» ًِمَ فُِ ُّ وَيَبرَا ػَ ُّ وَفُِىَ أََِفَقَ ٍَ اكْزَغَجَ ٍِ أََِ ِّ يِ ُِ وَيَبنِ ِّ فُِىَ أَثِهَب ٍِ شَجَبثِ ُِ وَػَ ِِ فُِىَ أَفَُْب ًُشِ ٍِ ػُ ٍِ آدَوَ ََىِوَ انْقَُِبيَخِ حَزًَّ َُغِأَلَ ػَ  .«نَب رَضُولُ قَذَوُ اثِ

'The heels of the son of Adam will not move on the Day of Resurrection until he shall be as 

asked with respect to his lifetime on what he finished it, his youthfulness on what he spent it, 

his wealth where he got it and where he spent it and what he did with respect to his 

knowledge (about Islâm).'3 

The hadith above is worth pondering over. 

 

Display of Pictures 

Electioneering in democracy makes picture taking binding. Voters are usually compelled to 

take snapshots when they want to register as voters; also contestants for elective posts have 

to post their photographs around on handbills and billboards for people to see. It is 

impossible that a person will ask to be voted for without displaying himself. He has to display 

himself on papers and make frivolous self-praising comments and promises. 

                                                           
1
 See S. 131 (d). 

2
 (5/2307). 

3
 Sunan At-Tirmidhî (4/612), Ash-Shaykh Al-Albâni authenticated in Sahîh At-Tirmidhî (2/290). 
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Taking pictures of live objects is haram in Islam. It is a trite statement that Islam is a religion 

of no image and statue.1 

Al-Imâm Al-Bukhârî recorded2 on the authority of Abdullâh bin Mas'uud  that the 

Messenger of Allâh  said: 

«ٌَ ًُصَىِّسُو ِّ ََىِوَ انْقَُِبيَخِ انْ َّ أَشَذَّ انَُّبطِ ػَزَاثّب ػُِِذَ انهَّ  .«إِ

'Verily the people with severest punishment on the Day of Resurrection are the picture-

makers.' 

Al-Bukhârî also recorded,3 the Messenger of Allâh : 

ٌْ ََُِفُخَ فُِهَب انشُّوحَ وَنَُِظَ ثَُِبفِخٍ» ٍِ صَىَّسَ صُىسَحً فٍِ انذََُُِّب كُهِّفَ ََىِوَ انْقَُِبيَخِ أَ . «يَ
'Whoever makes a picture in this life, the picture will be forced on him on the Day of 

Resurrection, he will be asked to blow life into it and he will not be able to do so.' 

The Messenger of Allâh  warned that angels will not enter any house that has pictures and 

dogs in it: 

ِّ كَهْتْ وَنَب رَصَبوَِشُ» ًَهَبئِكَخُ ثَُِزّب فُِ  .«نَب رَذِخُمُ انْ

'Angels enter not a house that has a dog or pictures in it.' 

There is a doubt usually cast on the purport of the Ahâdîth cited above; some do say that the 

Ahâdîth have to do with pictures that have shades (that is, three-dimensional pictures such 

as human statues). This is false because there are some narrations that make it clear that 

pictures, whether they have shades or not, are all forbidden. A singular proof to quash that 

doubt was the incident of Conquest of Makkah when the Prophet  entered into Ka'bah, he 

saw some pictures on the wall, he then called for a bowl of water and began to wash saying: 

'May Allâh curse a people who make pictures of what they cannot create.4' 

Another doubt is that some people say, the Ahâdîth are only threatening those who make 

pictures not those they are made for. 

Ash-Shaykh Abdul-Azîz bn Bâz – may Allâh bestow mercy on him – answered that by saying5: 

'…the evidences that have come cursing the picture-makers and that threaten them with fire 

                                                           
1
 A Muslim artist can only make pictures of non-living things (in the normal sense) as rocks, oceans, trees, vehicles, houses, 

pathways, etc. as indicated in the comment of Ibn Abbaas (may Allâh be pleased with him) on one of the Ahâdîth forbidding 
picture-making. [See Al-Bukhârî: 5/2225]. 
2
 (5/2220) 

3
 (5/2223) 

4
  Musnad At-Tayâlisî (no: 623); Ash-Shaykh Al-Albâni authenticated it in Sahîh Al-Jâmi (2/791). 

5
 As cited by the author of Al-Adillah Ash-Shar'iyyah p.110.  
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in the hereafter also affect the person that puts himself forward to be snapped.' The Shaykh 

then cited the Verse below as the proof of what he said: 

ې  ې  ى  ى   ئا  ئا  ئە  ئە  ئو  ئو  ئۇ  ئۇ  ئۆ    ئۆ  ئۈ   ئۈ  ئې  ئې  ئې  ئى  ئى  ئىی  ی  ی  یئج   ئح  چ 

  چئم  ئى  ئي  بج  بح  بخ  بم

And it has already been revealed to you in the Book (this Qur'ân) that when you hear the 

Verses of Allâh being denied and mocked at, then sit not with them, until they engage in a 

talk other than that; (but if you stayed with them) certainly in that case you would be like 

them. Surely, Allâh will collect the hypocrites and disbelievers all together in Hell [Nisâ: 

140]. 

Another doubt being cast around picture-making by those who operate in democracy among 

the Muslims is that they do claim that elections can be viewed from the perspective of an 

Hajj exercise which requires that a traveler who wants to travel from another country to the 

Kingdom of Saudi Arabia will have to take a picture. 

A person that passes a verdict like this is but suffering from an illusion. The basis of such 

verdict is falsehood because Hajj is a legislated act in the religion of Islam – even it is an 

obligatory act – while elections are forbidden, so how can one equate between a forbidden 

act and an obligatory act? 

 

Women going out to register for elections or to cast ballots 

What Allâh  said in the Qur'ân is that women should remain in their houses; He the Mighty 

said: 

 چڃ   ڃ  ڃ  ڃ  چ  چ  چ   چ 

And stay (O women) in your houses, and do not display yourselves like that of the times of 

ignorance. [Ahzâb: 33] 

Al-Hâfidh Ibn Hajar said the meaning of that is that they should remain in their houses, they 

should not leave them except for dire needs like going to the mosque, visiting relatives, going 

to ease herself (if the house does not have a toilet facility) among other reasons.1 

Going out to register for election or to cast ballot is a not a dire need (daruurah) for a Muslim 

woman such that if she does not do so she will be greatly affected in her religion. Whoever 

says otherwise should come up with proofs; and never will he be able! 

                                                           
1
 All that with the leave of her husband. 
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Making campaigns that Muslim women should go and register their names1 or cast ballot is 

nothing but a campaign towards corrupting the Muslim women. The men involved in the act 

should fear Allâh  and not spoil the Muslim women. 

The Messenger of Allâh  said: 

« ِّ ٍِ سَػَُِّزِ ِّ ... كُهُّكُىِ سَاعٍ وَكُهُّكُىِ يَغِئُىلٌ ػَ ٍِ سَػَُِّزِ ُْىَ يَغِئُىلٌ ػَ ِّ وَ ِْهِ  «...وَانشَّجُمُ سَاعٍ فٍِ أَ
'Each of you is a shepherd and you shall be questioned as to your flock… a man is a shepherd 

with regard to his family and shall be questioned as to his flock…'2 

Therefore, Muslim men should fear Allâh  and not mislead their women. 

An-Nâsîh Al-Amîn Ash-Shaykh Yahyâ Al-Hâjuri – may Allâh preserve him,3 summarized the 

evils of elections as follows: 'Elections are from the democratic system which comes to 

oppose the Laws of Allâh, the truth; election is an act of emulating the Kuffâr while emulating 

the Kuffâr is not permissible. Elections have many evils; there is no benefit nor goodness in it 

for the Muslims.4  

'Among its major evils are the following: Equating the truth with falsehood, truth-bearer with 

falsehood-bearer based on the majority view. So also is its misplacing the sense of friendship 

and enmity in Islâm, dividing the Muslims, causing enmity, anger, factionalism and fanaticism 

among them. So also are deception, deceit, swindle, falsehood, waste of time and wealth, 

destroying the modesty in women and puncturing the trustworthy ones as regard the 

Sciences of the Shariah, Islam and the scholars.'5 

 

 

 

 

 

                                                           
1
 An instance of that was witnessed recently in Nigeria where all the citizens were hoodwinked into registering their names for 

the forthcoming elections; some Muslim men were greatly fooled that they sent their women out too for registration! It was a 
very sad scenario such that some of the Muslim women – in their traditional Islamic garb (viz the Jalbâb and Niqâb) were cited 
sitting by the roadside (where one of the registration centres was situated) lying waste for hours to be snapped by cameras 
prepared for the registration exercise. May Allâh save the Muslims from losing all their sense. The voters lists have been 
displayed, pictures of those Muslim women are displayed alongside! 
2
 A part of hadith recorded by Al-Bukhâri on the authority of Abdullâh bn Umar (1/304). 

3
 The supervising scholar at Dârul-Hadîth, Dammâj, Yemen – may Allâh preserve the city from onslaught of the enemy. 

4
 May Allâh reward the Shaykh for this truth. 

5
 These Muslim democrats who have the privilege of using the Friday pulpits should refrain from misuse of the pulpits such as 

using them to covertly or overtly campaign for democracy. If the mosques of Allâh are to be freed from announcing lost items 
in them, then democracy which is an act of Kufr is better saved from the mosque. [See I'lâm Al-Masâjid of Ash-Shaykh Abu 
Bakr Abdur-Razzâq bn Sâlih An-Nahmee pp. 16-23]. 
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Fourth Section 

Doubts Regarding Democracy and Answers to Them 

Those who have wanted to sell democracy to the Muslims at all cost often come up with 

some doubts with which they use to confuse some unsuspecting Muslims. The author of Al-

Adillah Ash-Shar'iyyah, Ash-Shaykh Hasan bn Al-Qâsim Al-Hasaniyy, brought some of those 

doubts and explained them one after the other in the light of proofs from the Book of Allâh 

and the Sunnah of His Messenger . 

Before we reproduce some of those doubts and answers to them, it is imperative to state 

here that some people will always try to find proofs1 for their falsehood in the Book of Allâh 

the Sunnah of His Messenger , therefore it should not be surprising if a gay who is a Muslim 

brings a proof for his evil act in the Qur'ân. Allâh the Mighty talks about such people: 

ڳ   ڳ    ڳ  ڱ  ڱ  ڱ  ڱ  ں  ں  ڻ  ڻ   ڻ  ڻۀ  ۀ  ہ  ہ  ہ  ہ  ھ  ھ  ھ   ھ  ے  ے  چ 

 چۓ  ۓ﮲  ﮳  ﮴  ﮵  ﮶  ﮷﮸   ﮹  ﮺  ﮻    ﮼  ﮽  ﮾  ﮿       ﯀  ﯁  ﯂﯃  ﯄  ﯅     ﯆   ﯇  ﯈

It is He Who has sent down to you (Muhammad) the Book (this Qur'ân). In it are Verses 

that are entirely clear, they are the Foundations of the Book;2 and others not entirely clear. 

So as for those in whose hearts there is a deviation (from the truth) they follow that which 

is not entirely clear thereof, seeking Al-Fitnah (polytheism and trials, etc.), and seeking for 

its hidden meanings, but none knows its hidden meanings save Allâh. And those who are 

firmly grounded in knowledge say: "We believe In it; the whole of it (clear and unclear 

verses) are from Our Lord." And none receive admonition except men of understanding. 

[Aal-'Imrân: 7] 

Al-Bukhârî and Muslim reported on the authority of Aaisha that when the Messenger of Allâh 

 recited the Verse he said: 

ُْىِ» ُّ فَبحِزَسُو ًَّ انهَّ ٍَ عَ ُّ فَأُونَئِكِ انَّزَِ َّ يُِِ ٌَ يَب رَشَبثَ ٍَ ََزَّجِؼُى  .«إِرَا سَأََِذِ انَّزَِ

                                                           
1
 There is a popular saying among people involved in Islamic knowledge that every caller to innovations will try to find proofs 

for his innovations in the Qur'ân and Sunnah, but they will always fail.  
2
 And those are the Verses of Al-Ahkâm (commandments, etc.), Al-Farâ'id (obligatory duties) and Al-Hudud (legal laws for the 

punishment of thieves, adulterers, etc.). Muhsin Khan. 
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'When you see those who follow that which is not entirely clear thereof, those are the ones 

Allâh has mentioned, be wary of them.'1 

Ibn Jarîr At-Tabarî said: 'This Verse even though it was revealed about the people of Shirk, it 

also refers to all those who introduce innovations into the Deen of Allâh; those whose hearts 

incline to innovations …'2 

Al-Imâm An-Nawawi said: 'There is in the hadith (of Aaisha above) a warning as regard mixing 

with the people of deviation, people of Bid'ah and those who follow issues to cause 

confusions. As for a person who seeks to know with humility, there is no problem in 

answering him; as for he who belongs to the first category, he should not be answered, he 

should be warned against and punished3 just as Umar bn Al-Khattâb reprimanded Subaygh 

bn Asal when he was asking after the Verses that are not entirely clear in the Book of Allâh. 

Allâh knows best.'4 

Ash-Shaykh Bakr bn Abdillâh Abu Zayd – may Allâh be merciful to him – said: 'People who 

cause doubts (are so called because) they mix truth with falsehood and they cause 

confusions to the masses.5 They are out of Sunnah by the virtue of the sickness of their 

destructive doubts.'6 

 

Now the doubts and answers to them: 

Doubt Number One: They say elections are like Shûrah7 which Allâh enjoins the Muslims 

upon in His Statement: 

  چں  ں  ڻ  چ 

…and who (conduct) their affairs by mutual consultation [Shûrah: 38] 

                                                           
1
 Al-Bukhârî (4/1655); Muslim (4/2053). 

2
 Mentioned in Al-Adillah Ash-Shar'iyyah p.127. 

3
 By the leader of the Muslims in an Islamic Community. 

4
 Ibid. p.128 

5
 Like a figure that recently declared in a public gathering before a group of Muslims that allowing the lower garment be at the 

middle of the leg (nisf-sâq as it is called) does not befit a Nigerian environment; he said such an exhibition of Sunnah 
discourages people from accepting Islam. He also said growing girls wearing the Niqâb falls within extreme acts in the religion 
of Islam. That is an instance of compromises which many Sunnah-claiming Muslims are making today. Well they should be told 
that it is Allâh that guides whomever He wishes to His Deen. 
 
That is an example of how Muslims are faced with doubts with regard to their Deen. Indeed our present state is such that a 
Muslim should be careful of whom he listens to. Al-Imâm Al-Bar'bahâri said in Shar'hus-Sunnah: 'Be very careful of those that 
live in your time, especially. Watch those whom you sit with and from whom you hear and accompany. Verily the people are as 
if they have apostatized except whom Allâh saves among them.' [See Shar'hus-Sunnah (with commentary of Ash-Shaykh 
Fauzân) p.383] 
6
 Ibid. p.129. 

7
 Which some of them even refer to as Shuraocracy as a subsidiary of democracy. Evil is the terminology they have come with! 
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None of the people of knowledge has ever explained the meaning of Shûrah to mean the 

form of democratic elections as we have it today. The difference between the Islamic 

institution of Shûrah and that of elections can be shown in the following ways: 

Number one is that elections emanate from democracy while the source of Shûrah is the 

Book of Allâh and the Sunnah of His Messenger . 

Elections are based on the view of the majority which may be constituted by the worst of the 

creatures while Shûrah is constituted by those who are entitled to making opinions due to 

their knowledge and piety in the Deen; Allâh  said about such people: 

ژ  ژ  ڑ  ڑ   ک     ک  ک  ک  گگ  گ  گ  ڳ     ڳ  ڳ  ڳ   ڱ  ڱ  ڱ  ڱ  ں  ںڻ  ڻ  ڻ   چ 

  چڻ  ۀ  ۀ  ہ     ہ  ہ  ہ

When there comes to them some matter touching (public) safety or fear, they make it 

known (among the people), if only they had referred it to the Messenger or to those 

charged with authority among them, the proper investigators would have understood it 

from them (directly). Had it not been for the Grace and Mercy of Allâh upon you, you 

would have followed Shaitân, save a few of you. [An-Nisâ: 83] 

'The proper investigators' are those who constitute the Shûrah in Islâm. 

Furthermore, to prove that the majority view might not hold water in Islam, the following 

instances might be good to ponder on: 

The Prophet  shaving his head at Hudaybiyyah even when all his Companions did not want 

to do so. It was a singular advice of Umm Salamah that changed the course of event. 

The act of Abu Bakr sending Usâmah bn Zayd as the commander of a Muslim army marching 

to fight the Romans. The majority of the Muslims opposed Abu Bakr saying somebody else 

could have led the army. But Abu Bakr went ahead. 

So also was the act of Abu Bakr fighting those who apostatized after the death of the Prophet 

. Many Muslims did not view the fight as Abu Bakr viewed it. 

Another big difference between the Islamic Shûrah and that of democratic elections is that, 

the latter came to obliterate the Shariah by making permissible what is forbidden in the Deen 

and vice versa. The Shûrah of Islam can never make forbidden what Islâm has permitted 

neither can it make permissible what Islam has forbidden. 

Under this is the popular report that AbdurRahman bn Auf included the general people of 

Madeenah including men and women in the selection process of Uthmân bn Affân as against 

Alee bn Abee Tâlib. The report has been variously reported; some saying he actually involved 



 
31 

 

the general people of Madeenah some saying he did not. The report that says he involved the 

general people of Madeenah have been found to be very weak hence it cannot be relied on.1  

Doubt Number Two: The claim that they are in democracy to command what is good and 

forbid what is evil. They often cite this Verse as a proof: 

 چڳ  ڳ  ڳ   ڳ  ڱ  ڱ   ڱ  ڱ      ں  ں  ڻڻ  ڻ  ڻ  ۀچ 

Let there arise out of you a group of people inviting to All that is good (Islâm), enjoining Al-

Ma'rûf (i.e. Islâmic Monotheism and all that Islâm orders one to do) and forbidding Al-

Munkar (polytheism and disbelief and all that Islâm has forbidden). And it is they who are 

the successful. [Aal-'Imrân: 104] 

How possible when participation in democracy itself is evil? The best way to warn from an 

evil is not by participating in the same evil one wants to warn of. In Islamic Salafi Da'wah 

Methodology2, the Machiavellian 'the end justifies the means' has no place; both the end and 

the means must be in accordance with the precepts of the Deen.  

So those who think they want to change the societal ills through participation in democracy 

should know that it is a goal they can never realize because democracy is one of the evils 

bedeviling the world today.  

If one may ask, what system has given the gays and the lesbians freedom today? What 

system has allowed the prostitutes to have their way? What has allowed for widespread of 

liquors? What has made gambling a norm? Wt has made belief in satanism a good way of 

life? What?! What?! What?! If not democracy! 

Wrote Ash-Shaykh Salîm Al-Hilâlî in Ath-Thabaat Alaa Al-Islâm3: 'Professor Muhammad Qutb4 

Qutb4 said:'…we debate these hasty scholars those who think they can move the Islamic 

action forward by entering into this path (of democracy) that has no limits, and that via the 

path they will be able to achieve this desired goal (of enthroning Islamic governance)…We 

say to such people: Making use of this path is a play that leads nowhere before…Assuming 

we attained an Islamic parliament hundred percent such that each member calls for the 

enthronement of the Shariah, what can this parliament do without the Islamic Basis that 

                                                           
1
 See Al-Adillah Ash-Sha'riyyah [pp.150-152]. 

2
 The correct methodology of calling to Islâm which the Prophet  and those after him among his Companions and those after 

them were upon. May Allâh make the Muslims come back to this Methodology. 
3
 Pp. 49-50. 

4
 Even though he is one of the arrowheads of the Ikhwâni thought, which seeks to rubbish the methodology of the Salaf in 

propagating Islam, in this century. Ash-Shaykh Salîm Al-Hilâlî brought his statement here from his (Muhammad Qutb's) book, 
Waaqiu'na-l-Muaasir, as a discovery of one of those who promote the Ikhwâni thought. It was cited from the perspective of 
this Verse:'…and a witness of her household bore witness…' [Yûsuf: 26]. Muhammad Qutb (may Allâh rectify him and us) is a 
younger brother of Sayyid Qutb (may Allâh pardon him) the developer of the Ikhwâni thought after the demise of Hasan Al-
Bana (may Allâh pardon him), the founder. 
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supports the establishment of the Islamic Rule and which ensures its being in place even 

afterwards?' 

Doubt Number Three: Their statement that democracy is a matter of juristic exercise.1 The 

implication of the statement is that some of the scholars of the Deen might have given 

verdicts with respect to the permissibility of partaking in the  democratic processes. They 

often say such scholars permit participating in democracy based on the balance of the public 

benefit (Al-Mas'lahah) over the public disadvantage (Al-Mafsadah) and using a lesser harm to 

ward off a bigger harm.2 

Reply3: What we worship Allâh with as regard our noble scholars is love and respect as due; 

we regard any attack on them as an attack on what they bear as a methodology; attacking 

the scholars4 is the way of people of deviation and innovations. 

In spite of the above however, we do not believe that each of the scholars is immune from 

errors rather we say any of them can fall into errors and with that he will be rewarded as the 

Prophet  had said.5 

It often occurs that many of the people of desires do pose questions to scholars while they 

want the latter answer them the way they have wanted. We have known from our noble 

scholars via their books and tapes the fact that they decry the innovated acts of forming 

parties. We have also known from them that they do warn from differing and disunity 

(among the Muslims) while they also forbid the womenfolk from displaying themselves 

about; they do forbid snapping of pictures especially those of women. We have known them 

as people who hold as forbidden taking judgement to other than Allâh. All what of we have 

stated only result from elections; if all these evils were made clear to the scholars when they 

are being asked about questions on such topics as participating elections, what we expect 

from them is that they will warn from participating in it. 

Added to the above, it should be known that the real people of Sunnah – the Salafees – will 

not ape any specific person except the Messenger of Allâh ; this is what all the scholars of 

Sunnah – old and present – have often enjoined; that the proof is in following the Book of 

Allâh, the Sunnah of His Messenger of Allâh  and the Consensus of the Salaf of this Ummah.  

                                                           
1
 This is the last doubt that made some 'core' Ahlu-Sunnah brethren become democrats in their final sojourn in Sunnah. We 

hope if this doubt is quashed, Insha Allâh, they will have a rethink. It is Allâh alone that guides to that which is right. 
2
 Which is the Islamic juristic principle known as daf'u ad-darar al-akbar bi-darar al-asgar. 

3
As given by Ash-Shaykh Hasan bn Qaasimi Al-Hasanee in Al-Adillah Ash-Shar'iyyah. 

4
 Which is systematically becoming a vogue today via the influence of the Ikhwâni Da'wah as foisted on the Jamâ'ât that 

borrow a leaf from their methodology. Aforetime has the Ikhwânis been saying that Islam is a religion of no clergy. Yes Islâm 
has no 'clergy,' as understood in Christendom but Islâm has scholars which it describes as the inheritors of the prophets. 
Ikhwâni Da'wah only wants to paint a picture of everybody having a say in the Deen. No everybody does not have a say in the 
Deen it is those who have knowledge of it that have a say.  
5
 A hadith recorded in Sahîh Al-Bukhârî and Muslim on the authority of Amr bn Al-Aas (may Allâh be pleased with both the 

father and son). 
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Therefore when the statement of a scholar contradicts what the texts (which include the 

Consensus) of the Shariah indicate, such statement will not be considered.1 

We feel it is necessary that we bring a sample of such verdicts2 wherein one of the noble 

scholars was said to have permitted participating in elections; that is the fatwa of Ash-Shaykh 

Al-Imâm Muhadith Al-Asr, Muhammad Nâsirudeen Al-Albâni, may Allâh bestow mercy on 

him, which he gave two days before the famous Algerian General Elections of 1992 which the 

Islamic Salvation Front was acclaimed to have won.  

It was a fax message to the leaders of the group who knowingly withheld from asking the 

Shaykh whether they should be voted for or not even after their three years into active 

partisan politics; it was when it remained two days to the elections that they 'pressurized' 

Ash-Shaykh Al-Albâni into arming them with a fatwa. Below is an excerpt from the verdict of 

the Shaykh:3 

'In the Name of Allâh the Most Compassionate the Most Beneficent: 'Verily all praise is due 

to Allâh… 

'Question One: What is the ruling on taking part in elections which we want to use to 

establish an Islamic state and the righteous caliphacy? 

'Answer: The best the Muslims can be in their countries today is that they should seek to 

raise the flag of Lâ'ilâha illâ Allâh and that governance should be upon what Allâh has 

revealed, and from what there is no doubt is that all the Muslims – according to their 

capacity – should strive to establish the Islamic state which will rule according to the Book of 

Allâh and the Sunnah of His Messenger  and upon the Methodology of the Pious 

Predecessors, and what is certain as will be known by a Muslim researcher is that that goal 

cannot be achieved except through beneficial knowledge and good deeds beginning of which 

a group of the scholars should rise up to two very important phenomena: 

[Then the Shaykh went on to elaborate on importance of Tawhîd, freeing the books of Islam 

from unauthentic narrations and enlightening the Muslims on those facts]. 

'So also they should know that the Prophet  began the establishment of the Muslim State 

by calling to Islam and warning from false deities…thus whoever wants to truly establish an 

Islamic State should not break the Muslims into factions and should not merge them upon 

differences of thoughts and training as is the lot of many of the Islamic Parties that are 

known today; rather their thoughts must be made one so also their different understanding, 

                                                           
1
 As earlier indicated, the comments have been from the author of Al-Adillah Ash-Shar'iyyah. 

2
There are similar verdicts being circulated around especially the ones from  Ash-Shaykh bn Bâz and Ash-Shaykh Al-Uthaymin, 

the flagbearers of Sunnah in the century. We hope the answer to the one we have brought from Ash-Shaykh Al-Albâni will 
solve the issue since it seems more portent. Allâh be pleased with all our dead scholars. 
3
 As it appears in Madaarikun-Nazhar of Ash-Shaykh Abdul-Malik Ramadaanee pp.361-366. 
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upon the correct Islam – the Book of Allâh, the Sunnah and upon the methodology of the 

Salaf1 as earlier indicated… 

'Whoever swerves from this methodology as regard establishment of an Islamic state and 

follows the ways of the Kuffâr2 in doing so, he is like a person who seeks refuge in scorching 

heat from fire! He is mistaking, if not to say he is sinning because he opposes the guidance of 

the Messenger of Allâh  and has not taken him as a model… 

'Second Question: What is the ruling of the Shariah on helping, aiding those who have things 

to do with matter referred to earlier – elections? 

'Answer: In this time, we shall not advise any of our Muslim brothers to nominate himself as 

a representative in the parliament where the laws of Allâh are not applied even if what is 

stated in the constitution (of such countries) is: 'The religion of the state is Islâm'3 because 

such a declaration – as it has been found out – is meant to drug the minds of the members of 

the parliament (that might be Muslims) because that cannot change anything in the 

constitution that opposes the Shariah…because of that we do not advise anyone to nominate 

himself in an election but I do not see what prevents the Muslims from voting for Muslim 

candidates – in the many political parties with different ideologies – when there are 

candidates that might be injurious to Islâm; thus we advise – if the condition is like this – that 

all the Muslims should vote for only the Muslim candidates and whoever is closer to the 

correct knowledge-based methodology which has been earlier explained. 

'This is my view even though my belief is that this voting cannot actualize the desired goal as 

we explained earlier on; and I say this from the perspective of reducing the harm, or from the 

perspective preventing a bigger harm with a lesser harm, as the jurists say it.' 

[The Shaykh went on to answer three other questions relating to the topic one of which is the 

issue of women going out for elections; the Shaykh said a similar thing like he said above.] 

From all the statement of the Shaykh what interested the Muslim democrats is the 

statement: '…but I do not see what prevents the Muslims from voting for Muslim 

candidates – in the many political parties with different ideologies – when there are 

candidates that might be injurious to Islâm; thus we advise – if the condition is like this – 

that all the Muslims should vote for only the Muslim candidates and whoever is closer to 

the correct knowledge-based methodology which has been earlier explained.' 

They celebrated it and they quoted and sent it about saying Ash-Shaykh Al-Albâni permitted 

voting in elections. 

                                                           
1
 That is the only way the Muslim societies can be rectified any other methods such as democracy will fail. 

2
 As democracy clearly is. 

3
 That is even where the majority are Muslims and where the constitution seems to recognize Islâm what about Nigeria where 

its Constitution is held to be secular. 
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Ash-Shaykh Abdul-Mâlik Ramadaanee adequately dealt their lie a blow as thus:1 

'Some hizbees2 have got busied with the statement of Ash-Shaykh claiming that he views the 

permissibility of entering into parliaments and elections while what I have narrated from the 

Shaykh here is among the most elaborate statements3 from the Shaykh negating participating 

in elections…I say verily the Shaykh is of the opinion that it is forbidden4 to enter into 

parliament and what precedes it which are  elections based on two proofs which he 

mentioned here and they are: 

'That it is an innovation (in the Deen)… and that it is an emulation of the unbelievers…5  

'These two matters do mean that the Shaykh did not see elections as being forbidden due to 

harm of the time and place which might have necessitated a change through a benefit of the 

time and place; nay! The Shaykh saw it forbidden in itself; take note. It will not be hidden 

from you that the Shaykh saw the elections being permissible for the rest of the Muslims – 

including their women; the Shaykh said this in situation wherein the Islamists were hell-bent 

on entering into parliament.6 Therefore since they would not do otherwise7 – even in the 

face of the verdicts of the People of Knowledge – the Shaykh then opined that there was no 

way other Muslims would not vote for a closer party to Islam from the perspective of 

preventing a bigger harm with a lesser harm…the Shaykh has equally said to this first and 

other groups: 'If your heads dominate you and you accept to be the sacrificial lambs then 

other Muslims should select from these parties which among them is closer to Islam not 

because they will bring goodness but from the perspective of reducing their evil.' This is the 

opinion of the Shaykh; this should be known.' 

Ash-Shaykh Ramadaanee also said: 'It has come in the tape of Silisilah Huda wa Nuur (no 

1/352) that a questioner asked Ash-Shaykh Al-Albâni: 

'We heard that you said – O Shaykh – that it is permissible (that is, going into democratic 

politics) but upon conditions? 

                                                           
1
 See the footnotes of Madaarikun-Nazhar pp.366-369. 

2
 Those who fight for their group's ideologies as it is in Jamâ'ât today. 

3
 It is scholars that understand other scholars better. The fellow that said he can understand all what scholars say – even with 

his very shaky Arabic foundation – should now see that it takes one to be a scholar or a capable student-of-knowledge (who is 
not steeped in fighting for a group's ideology) to understand the statements of scholars. We hope he will now understand. 
4
 If Shaykh Al-Albâni viewed otherwise he would have said no while he was writing a praise for the book as it appeared on 

pages 8-9 of the book. The Shaykh said about the book: '…I found my soul in need of reading it and every time I read an issue 
in it, I gave my soul a reason to be satisfied with it, as I continued reading it until I read it all then I saw it – in truth – best of its 
kind…' 
5
 Whoever says otherwise should provide proofs for his claims. 

6
 This is similar to search for verdicts which some people in the Jamâ'ât engage in today; they look for a statement within a 

large comment of a scholar that can justify what they are upon in their falsehood and they began to spread it about; 'so-and-so 
Shaykh said we can do Jamâ'ah!' you can see our Message to the Intelligent for refutation of such claims. 
7
 Due to their weakness of Faith. 
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'The Shaykh answered: 'No! It is not permissible! The conditions – even if they are in place – 

they will be regarded as views not what could be walked with. Can you recall those 

conditions that you were told I gave? 

'The questioner said: the first condition: That the person should guard his soul well.' 

The Shaykh said: 'Is that possible?' 

The questioner replied: 'I have not put that into practice.' 

The Shaykh then said: 'Allâh willing, you will not be able to put it into practice; those 

conditions cannot be met. We know of many people who have good standing in their living 

(as Muslims), at least, in their appearance…their clothing…their beard, (but) when they 

entered the parliament (Government House, the Senate or House of Representatives as the 

case may be in Nigeria here) but all of a sudden their known appearance disappeared and 

changed…we know of a people who entered the parliament with Islamic and Arab outfits but 

after some few days they changed their clothing…'1 

'The questioner still asked: Shaykh, I mean the brethren in Algeria;2 their action and entry 

into the field of politics. 

The Shaykh replied: 'We do not advise; we do not give such advice as to participating in 

politics these days, in any Muslim country.'3 

Doubt Number Four: The Muslims in democracy often say they enter into democracy from 

the perspective of the Juristic Principle that says 'taking the lesser of two harms and lesser of 

two evils.4' 

The doubt can be answered by saying in the Shariah, 'means share in the ruling of the goals.5' 

goals.5' Therefore under the Shariah, it is not permissible to emulate Allâh (in any of His 

Attributes) such as lawmaking by placing some men who make laws that oppose Allâh's laws 

which is the case in democracy. So if this is not permissible, it is equally not permissible to 

make use of any means that can lead to making laws that oppose Allâh's Laws.  

Democracy is hence not a lesser evil because the harm in partaking in its processes is 

harmful for both the individual and the society. No evil is greater than when the Book of 
                                                           

1
 There are some Muslims too today who flood the streets with their posters which contained their bearded portraits. 

2
 And what eventually occurred in Algeria after the 1992 elections? The rest is history. Wonderful that Ash-Shaykh Al-Albâni 

said when he was told of the initial victory of the Front in the elections: 'Foam of soap (or a similar expression)' (see 
Madaarikun-Nazhar p.356) meaning that it was a victory that would not last. Therefore any victory those Muslims in 
democratic politics might achieve cannot be anything but 'foam of soap.' Like the victory some ill-guided Muslims are 
celebrating in one of the South-West states of Nigeria. 
3
 It is only a person with a disease in his heart that will still say Ash-Shaykh Al-Albâni permitted participating in democratic 

politics. 
4
 Al-Akhdhu bi'akhaffid-Dararayn wa adnal-mafsadatayn. 

5
 That is, Lil'wasaail hukm al-maqaasid. 
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Allâh and the Sunnah of His Messenger  are put aside and the democratic laws rated over 

them while the Muslims who partake in it look on. 

True as the principle might be, can we however say that partaking in democracy is what can 

sufficiently remove the harm that has befallen the Muslims? Nothing can remove the harm 

that might befall the Muslims except by returning to Allâh; not by making use of what is itself 

forbidden.1 

The application of the principle in usage is that, the lesser evil will be made use of just one 

time when there is a dire necessity2which is treated as so. But today, those who partake in 

democracy see it as a permanent necessity. Since all the years, there seems no way out of 

democracy for them. 

Another point is that it is Allâh that possesses His Deen; He guards over it; we cannot make 

decrees for Him. What is imperative on us is that we follow His decrees by following His 

Commands – do's and don'ts. 

Entering into democracy is nothing but obeying the Christians and the Jews. 

Doubt Number Five: The act of Prophet Yûsuf  taking up a job under a Kâfir. 

The Muslim democrats often come up with the doubt to justify their act of asking for 

leadership positions via elections. 

Answer to that however is to ask them whether the Shariah of those before us is our own 

Shariah? And is Yusuf's job under a Kâfir like their entering into democracy? 

Ash-Shaykh As-Sa'dee – may Allâh be merciful to him - said: Yusuf's taking up job under a 

Kâfir was not out of his craving for leadership rather a wish from him to benefit the 

generality of the people. He knew what he possessed of the capability, trustworthiness and 

protection which the other people did not know about him. This was why he asked the king 

to make him the guard over land treasures.3 

Yûsuf  asked for the post because it was Yûsuf, a prophet of Allâh, who had the capability, 

trustworthiness and protection to do that. Do you, O Muslim democrats, possess such 

capability, trustworthiness and protection to ask for this big task? 

Also we may ask them: Did Yûsuf  make concessions as you people make them in 

democracy today? 

                                                           
1
 This is further treated under the section on the way out; below. 

2
 Haajatun shadeedah or daruurah as it is called. 

3
Tayseer Al-Kareem Ar-Rahmân (2/422) as quoted in Al-Adillah Ash-Shar'yyah p.181. 
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Some of the scholars have mentioned a situation when it may be permissible to put oneself 

forward for the post of leadership. They say like when a ruler in place dies and there is 

nobody else that can take care of the affairs such that if the person does not put himself 

forward there will be a lot of corruption on the land. At that point, the person that comes to 

power via that means will be regarded as coming to power without craving for it.1 

Doubt Number Six: Their statement, 'a democratic government is better than a dictatorship.'  

We will answer them by saying it is not imperative on us that we take the demonistic 

democracy while we run away from dictatorship because all are the same; they are both anti-

Islamic principles. What can only replace both is clean Islâm. 

So also is their statement that democracy has been forced on us; that there is no way out 

from partaking in it. The simple answer to that is Allâh's statement: 

  چڱ  ڱ    ڱ  ڱ  ں    ں    چ 

'…and whosoever fears Allâh and keeps his duty to Him, He will make a way for him to get 

out (from every difficulty)…' *At-Talaaq: 3] 

 

 

Fifth Section 

The Ruling on Whoever Takes Part in Democracy 

To pass down a clear-cut ruling of Kufr2 on whoever calls to democracy or participates in it3 is 

not an easy task; it requires a bit of meekness coupled with explanation. 

Shaykhul-Islâm Ibn Taymiyyah – may Allâh be merciful to him – said: 'A general declaration of 

Kufr of an act is to be treated as a general warning. As for placing down a judgement on a 

specific person that he is a Kâfir or that Fire has been assured for him, before such can take 

place, there must be a specific proof (that will be used against the person in his face)4; the 

ruling will then be based on the authenticity of the conditions (for such declaration) and 

factors negating5… It is  none's prerogative to declare another person a Kâfir, even if he were 

to make a mistake; he must not be declared a Kâfir until the proof is established against him 

                                                           
1
 See Fat'hul-Bâri (13/135). 

2
 This is one of what distinguishes the Salafee scholars and their students from the Takfeerees (the Khawaarij of the time as 

Ash-Shaykh Al-Albâni once referred to them), those who rush to declare the rulers and the individual Muslims as Kuffâr due to 
a sin they might have committed, sins such as ruling by other than Allâh's Laws. 
3
 This also has to do with the rulers who seem not to rule with what Allâh has revealed. 

4
 This is called Iqaamatul-hujjah – 'establishing the proof.' 

5
 That is, shuruut wa mawaani'u. 
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and proven. Whoever's faith has been established with certainty cannot be removed with 

doubt except after establishing the proof against him and the doubt (of his not being a Kâfir) 

removed.'1 

Al-Imâm Ash-Shaukâni – may Allâh be merciful to him – said: 'Know that the ruling over a 

Muslim that he is out of the Deen of Islâm; or that he is into Kufr is not something which a 

Muslim who believes in Allâh and the Last Day can venture into  except with proof clearer 

than the sun in a daylight.  

'It has various come authentically from the Messenger of Allâh  that he said: Whoever says 

to his brother: O Kâfir, then one of them will be entitled to it.'  

'In another version, he  said: 'Whoever alludes Kufr to a (Muslim) man or says he is an 

enemy of Allâh – while he is not so – such will boomerang on the former…' 

'In the Ahâdîth above, and the ones similar, there is a big warning and great exhortation as 

regard refraining from rushing to declare people as Kuffâr. Allâh said (a person that can be 

declared a Kâfir is ): '…but such as open their breasts to disbelief…' *An-Nahl: 107]. That 

indicates that a person that can be declared a Kâfir must have opened his breast to disbelief 

also with his mind resting on it and the soul reposing in it.2  

'Therefore, there is no consideration for those acts that occur in person that indicate disbelief 

especially if they are done out of ignorance.3 There is also no consideration for an act of Kufr 

with which the person guilty of it has not intended to leave Islam. Also there is no 

consideration for an accidental statement which a Muslim might make which indicates Kufr if 

he does not intend its meaning.'4 

The commentator on Aqeedah At-Tahâwiyyah – Ibn Abil-Izz Al-Hanafî - wrote:5 

 چۀ  ۀ  ہ   ہ  ہ  ہ  ھ  ھ  ھ  چ 

"And Whosoever does not judge by what Allâh has revealed, such are the Kâfirûn. 

[Maidah:44] 

'In this Noble Verse, there is the fact that making judgement with other than what Allâh has 

revealed is an act of Kufr; this act of Kufr can be regarded as an act of Kufr that takes one out 

                                                           
1
 Majmuu'l-Fatawa (12/498-501) as cited in Al-Adillah Ash-Shar'iyyah (p.196). 

2
 Ash-Shaykh Al-Albâni – may Allâh bestow mercy on him – differentiated between Kufr 'Amalee (Kufr in deed, which does not 

take one of Islam) and Kufr I'tiqâdee (Kufr in heart which takes one out of Islam) with respect to law-making and ruling by 
other than Allâh's Laws, in a verdict of his as brought in Al-As'ilah Ash-Shâmiyyah compiled by Ash-Shaykh Aliyy bn Hasan Al-
Halabi (pp.66-68). 
3
 'Not every person that is found with a Kufr act is guilty of Kufr' as it is said. 

4
 As-Sayl Al-Jaraar (4/578) as cited in Al-Adillah Ash-Shar'iyyah (p.197). 

5
 Shar'h At-Tahâwiyyah (pp.363-364) as cited in Kitâb Tauheed of Ash-Shaykh Fauzân p.48. 
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of the Deen at a time, and at another time, as an act of Kufr of a lesser degree, which does 

not take one out of the Deen. That will be due to the condition of the person who uses such 

laws; if he feels that judging with what Allâh has revealed is not obligatory or that he can 

make a choice or berates the laws of Allâh and believes that other man-made laws and 

system1 are better than the laws of Allâh, that the Shariah is not suitable for this present 

time2, or that he judges with other than Allâh's laws to seek the pleasure of the Kuffâr and 

the hypocrites then such constitute an act of bigger Kufr. 

'But if he believes that it is obligatory to rule with Allâh's laws, put in a given case he turns 

away from it while he knows that that act of his can earn him punishment (from Allâh), such 

a person will be regarded as a sinner and he will be called a Kâfir but in a lesser sense. But if 

he is ignorant as to the ruling of Allâh over a matter but makes his utmost to know the ruling 

but makes a mistake yet, such a person will be regarded as a slipper, he will have the reward 

of a jurist (who makes a mistake); his mistake will be forgiven.'3 

Thus there is no gainsaying the fact that democracy is Kufr (and Shir'k); said Ash-Shaykh 

Yahyâ Al-Hajuri in Al-Mubâdi'u Al-Mufeedah p.29: 'If you were asked: What is the ruling on 

democracy? Say: It is a bigger act of Shirk (polytheism). The proof is Allâh's Statement: "The 

command (or the judgement) is for none but Allâh… [Yûsuf: 40]; and His Statement: '…and 

He makes none to share in His decision and His rule… [Kahf: 26].' 

Said Ash-Shaykh Fauzân: 'Whoever accepts any law (such as democracy) beside the laws of 

Allâh has indeed committed Shirk with regard to Allâh the Mighty. And whatever Allâh and 

His Messenger  have not legislated as acts of worship are regarded as 

innovations…whatever Allâh and His Messenger  have not legislated as regard politics and 

making judgement between the people is rule of Tâghût and rule of Jâhiliyyah…'4 

The conclusion from the foregoing is that even though belief – whether by calling to it or by 

participation - in democracy is Kufr, that is the general statement, but applying that 

judgement to every person (among the Muslims) that partakes in it requires rigorous 

enlightening of every individual. Even a work like this cannot be regarded as a proof against 

every Muslim partaker in democracy and elections; it is the work of the more qualified 

persons – the scholars of the Deen.5 

                                                           
1
 An example of which is democracy. 

2
 That Shariah better works in the Medieval Period! 

3
 Very unfortunate that a fellow who used to teach a group of students this book, Kitâb Tauheed of Ash-Shaykh Fauzân did not 

take heed from this aspect of the book. He is one of those who promote the laws of the Kufr today. O Allâh make us not 
among those who say what they do not put into practice and put into action what they have not been commanded. 
4
 Kitaabu-Tauheed p.51. 

5
 This compiler is compelled to say that it is Allâh the All-Wise that knows better. 
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Be as it may however, warning Muslims from democracy must go on; its evil must be 

sounded to the people's hearing until they take heed. It is a duty that we owe one another as 

Muslims. 

 

 

 

 

Sixth Section 

A Brief Look at the Islamic Political System 

Lest the readers should think Islâm does not have its own system of administration, a topic 
like this becomes imperative. 

Islam does not in any way preach the separation of the state from religion rather it says one 
of what could make a good state is the religion. 

One of the Commands of Allâh is that trusts should be rendered to those who are entitled to 

them; Allâh said in His Noble Book: 

  ۆ    ۆ  ۈ  ۈ  ۇٴ  ۋ  ۋ   ۅ  ۅ  ۉ  ۉ   ې  ې  ې  ېى  ى    ئا  ئا  ئە   ئەئو  ئو    ئۇ  ئۇ           ئۆ   ئۆ  ئۈ  ئۈ  چ

ئې  ئې  ئې  ئى  ئى  ئى  ی   ی  یی  ئج  ئح   ئم  ئى  ئي  بج       بح  بخ  بم  بى               بي  تج  تح  تختم  تى  تي  

  چثج  ثم  

Verily! Allâh commands that you should render back the trusts to those, to whom they are 

due; and that when you judge between men, you judge with justice. Verily, how excellent 

is the teaching which He (Allâh) gives you! Truly, Allâh is ever All­Hearer, All­Seer. [Nisâ: 58-

59]. 

O you who believe! Obey Allâh and obey the Messenger (Muhammad), and those of you 

(Muslims) who are In authority. (and) if you differ In anything amongst yourselves, refer it 

to Allâh and his Messenger, if you believe In Allâh and in the Last Day. That is better and 

more suitable for final determination. 

Scholars of the Deen say the first Verse was revealed as regard the rulers; that they should 

render the trusts to those who are entitled to them among the subjects and that when they 

judge between people, they should do so with justice. As for the second Verse, it was 

revealed as regard the subjects that they should obey those who are in the position of 

authority except when the former command of what is evil. And that when they dispute over 
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a matter however, they should refer it to the Book of Allâh and the Sunnah of the Messenger 

of Allâh .1 

Obedience to the rulers is what the Messenger of Allâh  had enjoined on the Muslims; he 

said, as reported by Abu Hurairah from him: 

« ٍِ ٌْ رَُُبصِحُىا يَ ًُِؼّب وَنَب رَفَشَّقُىا وَأَ ِّ جَ ًُىا ثِحَجِمِ انهَّ ٌْ رَؼِزَصِ ِّ شَُِئًب وَأَ ٌْ رَؼِجُذُوُِ وَنَب رُشِشِكُىا ثِ َّ ََشِظًَ نَكُىِ ثَهَبثًب وَََغِخَطُ نَكُىِ ثَهَبثًب ََشِظًَ نَكُىِ أَ ٌَّ انهَّ إِ
ًَبلِ وَكَثْشَحَ انغُّؤَالِ ُّ أَيِشَكُىِ وَََغِخَطُ نَكُىِ قُِمَ وَقَبلَ وَإِظَبػَخَ انْ ُِ انهَّ . «وَنَّب

'Verily Allâh is pleased with three things for you and displeased with three: He is pleased with 

you worshipping Him and not ascribing any partners unto Him, and that you should hold to 

the rope of Allâh together by not disuniting; and that you should be committed to those 

whom Allâh has entrusted your affairs. Allâh is displeased with hearsays for you so also waste 

of wealth and asking too much questions.'2 

 

Appointment of the Ameerul-Mu'mineen (Commander-of-the-believers)3 

That the Muslims State should have a leader is a Far'd kafaai (communal obligation) of all the 

Muslims living in that state. When the Muslim state does not have a ruler, the fault lies on all 

and most especially on those qualified to appoint a leader for the community, the People of 

Aqd and Hal.4 Those people often possess the qualities of fairness and equity, fear of Allâh, 

knowledge as regard the Deen and as regard who is entitled to the post of the leadership, 

among other qualities. 

As for the leader to be appointed, he should also possess similar qualities which include the 

soundness of his sense organs such as the sight, hearing, taste and others, so also is the fact 

that he should be free from physical disability such as loss of one or some of his limbs. The 

ruler should possess the leadership skills required of a leader; he therefore should not be an 

ignoramus about the affairs of the religion of Islâm and skills of administration.  

The Muslim leader should also be brave and intrepid which ensure his ability to stand up in 

the face of unusual happenings. The Muslim ruler, ruling over the vast Muslim state, should 

be from the Quraysh Tribe;5 that is what the texts of the Shariah have stipulated which the 

Consensus of the Ummah has come to agree over. 

The Muslim leader can be appointed in one of these two ways: By the People of Aqd and Hal; 

the basis for that was the act of the Messenger of Allâh  and that of Umar bn Al-Khattâb, 

                                                           
1
 As-Siyâsah Ash-Shar'iyyah p.4 

2
 Reported by Ahmad (2/327); Al-Imâm Muslim also reported the hadith except the last part (1715). 

3
 This aspect of the work downwards are derived from Al-Ahkaam As-Sultaaniyyah of Al-Imâm Al-Maawar'di. 

4
 That is, the Shuurah – the Consultative Panel. 

5
 Sahîh Al-Bukhârî (3239). 
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the second Khalifah. The second way is through the statement of the leader when he is in 

office. A leader so appointed in any of these ways1 is a ruler that the rest of the Muslim must 

pay allegiance to.2 

In the Muslim State, there cannot be two commanders-of-the believers at a time. The rule is 

that when a commander-of-the-believers has been appointed whoever disputes that by 

declaring himself another commander-of-the-believers should be put to sword.  

However, the fact that there cannot be two commanders-of-the-believers at a time in the 

Muslim state does not mean there are not other subsidiary leaders. Other leaders, whose 

authority is derived from the authority of the commander-of-the-believers include ministers 

in charge of government parastatals on the lead of whom there can be a Wazeer3 (vizier) who 

often acts as the deputy of the commander-of-the-believers.  

Other leaders include heads of cities and regions who are each called an Ameer (commander) 

or Waali (governor).  

The Chief Justice, head of the army, head of the border guards, head of land tax collectors, 

head of Zakkah collectors, judge of a town or region are other people who possess power and 

authority in an Islamic State. 

All other leaders, as stated, derive their authority from the commander-of-the-believers at 

the centre therefore they must be loyal to him after being loyal to Allâh and His Messenger 

. Therefore, their appointment derives force from the commander-of-the-believers. It is 

pertinent to state here that those other leaders should also possess the likes of the qualities 

possessed by the commander-of-the-believers. In other words, they should also fit to be the 

commander-of-the-believers themselves. 

For instance, Umarâ (plural of Ameer) of cities and regions, are often directly appointed by 

the commander-of-the-believers or by his Wazeer who himself derives his own authority 

from the commander-of-the-believers. It is the Ameer of each region that ensures safety of 

lives and properties in their respective regions. They work in collaboration with other 

functionaries in the government to maintain law and order. 

As another instance, judges to be appointed by the State must each possess the following 

qualities; they must be males, they must possess the requisite knowledge of the Shariah that 

                                                           
1
 Scholars have equally said when a Muslim leader comes to power through the back door like carrying out a regicide (which is 

a reprehensible act in Islam), obedience must be paid to him. And as a rule, a leader cannot be fought to be removed except 
when a clear-cut act of Kufr is seen in him (as stated in an authentic hadith from the Prophet); and upon the condition that 
those seeking to remove him have the wherewithal otherwise they should be patient until Allâh brings a way out.  
2
 For details on principles guiding making oath of allegiance to the leaders in Islâm, Dr Khâlid Al-Anbâri's Bay'ahtul-Hukkaam is 

a good read in this area. 
3
 The Wazeer can be functional or titular. The Functional Vizier (Wazeer Tafweed) has some real power in governance unlike 

Titular Vizier (Wazeer Tanfeedh) who merely acts as a link between the commander-of-the-believers and the subjects. 
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will make them act in their capacity as judges; such requisite knowledge include the 

adequate knowledge of the Qur'ân and Sunnah and other sources from which the rulings are 

derived. 

Thus there is no gainsaying the fact that Isalm ensures good governance. Ibn Taymiyyah 

said1: 'It must be known that taking care of the affairs of the people is among what is 

obligatory in the Deen; in fact the Deen and the world cannot be except through that, this is 

because the children of Adam cannot have the completion of their benefits except when they 

gather to take care of one another's needs, and when they so gather they must have a 

leader…this is because Allâh makes commanding what is good and forbidding what is evil 

mandatory and that cannot be achieved except with power and authority this is why it is 

reported: 'The Sultân (ruler) is Allâh's shade on earth;' it is also said: 'Sixty years under an 

unjust ruler is better than a night without a ruler;' that has been proved by practice. This is 

why some of the Salaf like Al-Fudayl bn Iyâd and Ahmad bn Hanbal2, among others, used to 

say: 'If I have a supplication that can be granted, I will make it for the ruler…' 

 

Offences and their Punishments3 

Hudud (singular hadd, literal meaning "limit", or "restriction") is the word often used in 
Islamic literature for the bounds of acceptable behaviour and the punishments for serious 
crimes. In the Islamic law usually refers to the class of punishments that are fixed for certain 
crimes that are considered to be Rights of Allâh. They include theft, fornication, consumption 
of alcohol, and apostasy. 

Also punishments in the Shariah are meant to serve as a deterrent. Criminals are not just 
punished for the fun of it. For instance, Allâh said as regard when those guilty of Zinâ are 
being punished: 

چڦ  ڄ   ڄ  ڄ  ڄ  ڃ    چ   

'…and let a party of the believers witness their punishment.' [Nûr: 2]. 

Capital Punishments 

                                                           
1
 In As-Siyaasah Ash-Shar'iyyah pp.176-178 as cited in Madaarikun-Nazhar pp. 177-178. 

2
 Al-Imâm Ahmad warned as regarding staging rebellions against the Muslim rulers; he said in Usuulus-Sunnah: 'Hearing and 

obeying is mandatory towards the rulers and the Commander-of-the-believers, whether just and unjust, and to whoever 
assumes the caliphate whom the people rally round with pleasure, or whoever assumes it via the sword after which he 
becomes a caliph and named Commander-of-the-believers.' [See Shar'h Usuulis-Sunnah of Ash-Shaykh Rabee bn Haadi Umayr 
Al-Mad'khalee p.51.] 
3
This part downwards has been adapted from the author's Administration of Justice under the Shariah p.74-85.  

http://en.wikipedia.org/wiki/Islam
http://en.wikipedia.org/wiki/Theft
http://en.wikipedia.org/wiki/Fornication
http://en.wikipedia.org/wiki/Apostasy
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Among the Hudud, there are those who entail taking the life of the accused person when 
found guilty. Among those offences are the following, and the methods of implementing the 
punishments. 

Adultery (Zina) [when married people are involved] 

Zina in Islam is extramarital sex and premarital sex. Islamic law prescribes punishments for 
Muslim men and women for the act of Zina. 

Islamic Law considers this prohibition to be for the protection of men and women and for the 
respect of marriage.  

Islamic Law prescribes stoning as the punishment for adultery committed by a married 
person, while the punishment for an unmarried adulterer is one hundred lashes or being 
exiled for a year. The source for the punishment of an unmarried adulterer is the Quran, 
while the sources for the punishment of the married adulterer is found in the Ahadith.  

Apostasy (Ar-Riddah) 

Apostasy in Islam (irtidād or ridda‎) is commonly defined as the rejection in word or deed of 
Islam by a person who was previously an adherent. 

Apostasy is among the crimes that can lead to taking of a Muslim life. It is regarded as a 
treasonable offence for a Muslim after accepting Allâh as his Lord and Muhammad as his 
Prophet then forsake both. It is regarded as an act of rebellion. Just as worldly kings will not 
accept that any of their subjects reject them in their kingdom so also does Allâh not allow 
anybody having affirmed His Oneness to forsake Him in His Kingdom. 

The rule on apostasy is rooted in the fact that Islam is a religion of a state, this is why it is only 
under an Islamic state that the judgment of apostasy can be executed, and it has some 
conditions among which is asking the person to repent from his crime. 

The Prophet  criminalized turning away from Islam by saying, on the authority of Ibn 
Abbaas: 

ُّ فَبقْزُهُىُِ» ٍِ ثَذَّلَ دََُِ  .«يَ

Whoever changes his religion (Islam), then kill him1 

Al-Hirābah (Highway Banditry) 

Hirābah is an Arabic word for 'piracy', or 'unlawful warfare'. Hirabah comes from the root 
hariba, which means 'to become angry and enraged'. The noun harb (pl. hurub) means 'war' 
and/or 'enemy.' One who commits hirābah would be a hirābi. 

                                                           
1
 Sahîh Bukhârî (2794) 

http://en.wikipedia.org/wiki/Islam
http://en.wikipedia.org/wiki/Extramarital_sex
http://en.wikipedia.org/wiki/Premarital_sex
http://en.wikipedia.org/wiki/Sharia
http://en.wikipedia.org/wiki/Sharia
http://en.wikipedia.org/wiki/Rajm
http://en.wikipedia.org/wiki/Flogging
http://en.wikipedia.org/wiki/Ahadith
http://en.wikipedia.org/wiki/Arabic
http://en.wikipedia.org/wiki/Root_%28linguistics%29
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The Qur'an commands strict punishment for those who spread disorder in land. As it is in the 
Qur'an: 

چ   چ  چ  ڇ  ڇ  ڇ  ڇ  ڍ  ڍ   ڌ  ڌ  ڎ  ڎ  ڈ  ڈ  ژ  ژ   ڑ  ڑ  ک چ 

چ ک  ک  ک  گگ  گ   گ  ڳ  ڳ  ڳڳ  ڱ  ڱ  ڱ  ڱ  ں     

The recompense of those who wage war against Allâh and His Messenger and do mischief 
in the land is only that they shall be killed or crucified or their hands and their feet be cut 
off on the opposite sides, or be exiled from the land. That is their disgrace in this world, 

and a great torment is theirs in the Hereafter. [Mâidah: 33]. 

 

 

 

Qatl (Murder) 

Homicide is among the crimes that can make one be killed under the Shariah except if the 
family opts for Diyyah (blood money). Generally it is prohibited to take the life of another 
whether a Muslim or a non-Muslim. Even an accidental killing under the Shariah does not 
make the culprit go scot free because people may always claim accident after a deliberate act 
of murder. 

Allâh prohibits murder in the Qur'ân by saying: 

ڀ  ڀ  ٺ  ٺ  ٺ  ٺ  ٿ  ٿ         ٿ  ٿ      ٹ  ٹٹ  ٹ  ڤ           ڤ  ڤ  ڤ  ڦ      ڦ  ڦ  ڦ  

ڄ  ڄڄ  ڄ  ڃ   ڃ  ڃ  ڃ  چ  چ  چ  چ   ڇ  ڇ  ڇ  ڇ  ڍڍ  ڌ  ڌ  ڎ   

چڎ  ڈ  ڈ  ژ  ژ  ڑڑ  ک   ک  ک  ک    

It is not for a believer to kill a believer except (that it be) by mistake, and whosoever kills a 
believer by mistake, (it is ordained that) he must set free a believing slave and a 

compensation (blood money, i.e Diya) be given to the deceased's family, unless they remit 
it. If the deceased belonged to a people at war with you and he was a believer; the freeing 
of a believing slave (is prescribed), and if he belonged to a people with whom you have a 
treaty of mutual alliance, compensation (blood money - Diya) must be paid to his family, 
and a believing slave must be freed. And whoso finds this (the penance of freeing a slave) 
beyond his means, he must fast for two consecutive months in order to seek repentance 

from Allâh. And Allâh is Ever AllKnowing, AllWise. [Nisâ: 92] 

 

Khuruuj ala Wulât (rebellion) 
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Many scholars regard this as part of Hirâbah, it is only treated here separately to show the 
commitment of Islam to ensuring law and order in the society. 

It is among the cardinal principles of Islâmic rulership that leaders should be obeyed even in 
the face of oppression. Several narrations from the Messenger of Allâh have enjoined on a 
Muslim to listen to those who are in position of authority in the interest of peace and 
stability. 

It is often said that being under a bad leadership is better than not being under a ruler at all. 
Thus a Muslim community will be held sinful if they would stay for a night without a 
leadership. 

Therefore if rising against a bad leadership is prohibited, rising a good one is more prohibited, 
thus the stiff punishment of rebels is justifiable, and to serve as a deterrent to others. 

 

Corporal Punishments 

This involves when accused persons are flogged. It may come as part of the Hudud or Ta’zir 
(the discretion of the judge). 

 

Fornication (Zina) [when unmarried people are involved] 

The punishment for this kind of crime is different from when married people are involved as 
it was earlier explained. 

The punishment of flogging the adulterers according to the Qur'an is noted in Soorah 24 (An-
Núr), Verse 2: 

ڀ  ڀ  ڀ  ٺ       ٺ    ٺ  ٺ    ٿٿ  ٿ   ٿ   ٹ  ٹ   ٹ  ٹ  ڤ  ڤ   ڤ           ڤ  ڦ  ڦ  ڦڦ  ڄ   ڄ  ڄ  ڄ  ڃ    چ 

 چ

The woman and the man guilty of illegal sexual intercourse, flog each of them with a 
hundred stripes. Let not pity withhold you in their case, in a punishment prescribed by 

Allâh, if you believe in Allâh and the Last Day. And let a party of the believers witness their 
punishment. (This punishment is for unmarried persons guilty of the above crime but if 

married persons commit it, the punishment is to stone them to death, according to Allâh's 
Law). 

 

False Accusation of Zina (Qadhf) 
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As the Shariah has come to save guard the honour of people, it frowns on some crimes that 
will be tantamount to tarnishing people’s image. Thus mere acts of backbiting Muslims have 
been prohibited under the Shariah so also is slandering them. 

Therefore among the serious offences that one can commit in an Islamic Community and 
which will attract a serious punishment (flogging) is slandering the chaste Muslim women 
(and men) of Zina. This is what is known as al-Qadhf. 

The punishment for al-Qadhf is eighty lashes as Allâh has stated: 

ڑ  ڑ  ک     ک   ک  ک  گ     گ   گ    گ  ڳ  ڳ  ڳ  ڳ  ڱ  ڱڱ  ڱ  ں   ں  ڻ  ڻ  ڻ  ڻ  ۀ  ۀ  ہ  چ 

چہ  ہ  ہ  ھ   ھ  

And those who accuse chaste women, and produce not four witnesses, flog them with 
eighty stripes, and reject their testimony forever, they indeed are the Fâsiqûn (liars, 

rebellious, disobedient to Allâh). Except those who repent thereafter and do righteous 
deeds, (for such) verily, Allâh is Oft-Forgiving, Most Merciful. 

So the slanderer has to repent from his act even after the judgement is executed against him 
before his further testimony can be accepted. 

And when Qadhf involves a husband and his wife what will set in is what is known as Li’aan 
(mutual cursing), verses 7 and 8 of the Soorah criminalizing Qadhf (as it has come above) 
indicates that: 

﮻  ﮼   ﮽  ﮾   ﮿   ﯀  ﯁  ﯂  ﯃  ﯄  ﯅    ﯆           چ  ھ  ے  ے  ۓ  ۓ  ﮲  ﮳  ﮴      ﮵   ﮶  ﮷   ﮸  ﮹  ﮺

 چ﯇  ﯈  ﯉  ﯊   ﯋  ﯌  ﯍  ﯎  ﯏  ﯐  ﯑﯒  ڭ     ڭ  ڭ     ڭ  ۇ  ۇ   ۆ  ۆ  ۈ  ۈ     ۇٴ          ۋ  ئج  

And for those who accuse their wives, but have no witnesses except themselves, let the 
testimony of one of them be four testimonies (i.e. testifies four times) by Allâh that he is 

one of those who speak the truth. And the fifth (testimony) (should be) the invoking of the 
Curse of Allâh on him if he be of those who tell a lie (against her). But it shall avert the 

punishment (of stoning to death) from her, if she bears witness four times by Allâh, that he 
(her husband) is telling a lie. And the fifth (testimony) should be that the Wrath of Allâh be 

upon her if he (her husband) speaks the truth. 

And the principle is that the couples involved in a Li’ân are going to be separated forever 
because of the inherent incompatibility that has existed between both. 

The bottom line of the principle of Qadhf is that it has come to protect the woman in Islam. 
This is one of the means by which Islam gives honour to Muslim women. 

Stealing (Sariqah) 

The Aayah that criminalizes stealing is in Soorah Mâidah Verse 38: 
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 چٺ  ٺ  ٺ   ٿ  ٿ  ٿ  ٿ         ٹ  ٹ   ٹٹ  ڤ  ڤ    ڤ     چ 

Cut off the hand of the thief, male or female, as a recompense for that which they 
committed, a punishment by way of example from Allâh. And Allâh is All-Powerful, All-

Wise. 

The Verse spells out the punishment in a method characteristic of Qur'ânic rhetoric. What is 
known however is that stealing is prohibited under the Shariah and it constitutes one of the 
crimes which attract serious punishment in life. 

The Verse indicates that the hand should be cut off. That is the generalization of the Qur'ân; 
the Sunnah has limited that to the wrist. So also the Sunnah has come down with what level 
of property will be stolen that will warrant cutting of the hands. The motive behind the 
stealing is very important.  

And it has been argued that when the economy of an Islamic Community is good through 
proper administration of Zakah, which is given by the rich to the poor, case of stealing will 
reduce if not absolutely removed. 

 

Shurbul-Khamr (Taking Intoxicants) 

An example of crime whose punishment has come under the Shariah is Shurbul-Khamr 
(taking intoxicants, drugs etc.). Though the Qur'ân and Sunnah are explicit in saying that 
Khamr, among other acts, is prohibited Allaah says: 

 چٱ  ٻ  ٻ  ٻ  ٻ       پ  پ  پ  پ   ڀ  ڀ  ڀ  ڀ  ٺ  ٺچ 

O you who believe! Intoxicants (all kinds of alcoholic drinks), gambling, Al-Ansâb , and Al-
Azlâm (arrows for seeking luck or decision) are an abomination of Shaitân's (Satan) 

handiwork. So avoid (strictly all) that (abomination) in order that you may be successful. 
[Mâidah: 95] 

As for the punishment, there is no stated one. However it was reported that the Prophet 
ordered a drinker to be flogged in an unspecified way. 

Abu Bakr too flogged anybody guilty of drunkenness so also were those who came after him 
among the successors and the later rulers. 

Ta’âzir (other discretionary punishments) 

In Islamic Law, Ta’zir refers to punishment, usually corporal, that can be administered at the 
discretion of the judge, as opposed to the hudud, the punishments for certain offences that 
are fixed by the Qur'an or Hadith. Traditionally, Ta'zir punishments could be applied to 
offences for which no punishment is specified in the Qur'an. They could also be applied to 
hadd offences in situations where the standards of proof required for hudud punishments 

http://en.wikipedia.org/wiki/Islamic_Law
http://en.wikipedia.org/wiki/Corporal_punishment
http://en.wikipedia.org/wiki/Hudud
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could not be met. Examples of such include kissing a lad or a strange woman, taking blood or 
eating dead meat, etc. 

Conclusion: 

The foregoing has been the bedrock of the political system of Islam with which many good 

leaders had emerged starting from the Prophet of Islam himself down to his successors (Abu 

Bakr, Umar, Uthmân and Alee) through the people like Umar bn Abdul-Aziz whose style of 

leadership remains unsurpassed by those who came after him.1  

That is the kind of governance desired by Islam not the like of the present-day politics which 

not participating in it is a way of ensuring safety for oneself and a way of bringing about the 

desired Islamic system of administration.2  

 

 

 

 

 

 

 

 

 

 

Seventh Section 

What is the way out? 

It should be borne in mind that the pathetic state of the Muslims today is due to nothing but 

what their hands have set forth. 

Allâh  said: 

                                                           
1
 At this point it is worth mentioning the effort of the leadership of the Kingdom of Saudi Arabia in striving to implement the 

laws of Allâh in their country. There is no doubt that the Kingdom remains the only county in the world where the Shariah of 
Allâh is to a greater extent applied. The positive effect of this is not hidden from those who have sight; the Kingdom remains 
the only country in the world where there is real peace and security. May Allâh save the Kingdom from the evil machinations 
of its detractors. See Ad-Durar As-Saniyyah for the praise of the contemporary scholars of the Sunnah on the Kingdom. 
2
As stated by Ash-Shaykh Mash'hur bn Hasan Aal Salmân in As-Salafiyyah Lattii Yuuridu-haa As-Salafiyyuun p.34.  
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  چی  ی  ی  ئج   ئح   ئم  ئى  ئي  بج  بحچ 

And whatever of misfortune befalls you, it is because of what your hands have earned. And 

He pardons much. [Ash-Shûrah: 30] 

 

Allâh  also said: 

 چی  ی        ئج  ئح    ئم  ئى  ئي               بج  بح   بخ       بم  بى   بي  تج  تح     چ 

Evil (sins and disobedience of Allâh, etc.) has appeared on land and sea because of what 

the hands of men have earned (by oppression and evil deeds, etc.), that Allâh may make 

them taste a part of that which they have done, in order that they may return (by 

repenting to Allâh, and begging his Pardon). [Ar-Rûm: 41] 

Every time a slave abides by the laws of Allâh, the world will become beneficial to him and he 

will suffer no real harm. Allâh  said: 

 چٱ   ٻ  ٻ  ٻ    ٻ  پ  پ  پ  پ   ڀ  ڀ  ڀ  ڀ  ٺ            ٺ  ٺ  ٺ   ٿ    چ 

And if the people of the towns had believed and had the Taqwâ (piety), certainly, We 

should have opened for them blessings from the heaven and the earth, but they belied (the 

Messengers). So we took them (with punishment) for what they used to earn (polytheism 

and crimes, etc.). [Al-A'râf: 96]. 

When Muslims are deep in sins, they should expect nothing but the like of what is happening 

today. The Messenger of Allâh  said on the authority of Abdullâh bn Umar  who said: The 

Messenger of Allâh  faced us and said: 

«َّ ُْ ٌْ رُذِسِكُى ِّ أَ ٍَّ وَأَػُىرُ ثِبنهَّ ًِظْ إِرَا اثِزُهُِزُىِ ثِهِ ٍَ خَ ًُهَبجِشَِ ٌُ : ََب يَؼِشَشَ انْ نَىِ رَظْهَشِ انْفَبحِشَخُ فٍِ قَىِوٍ قَطُّ حَزًَّ َُؼِهُُِىا ثِهَب إِنَّب فَشَب فُِهِىِ انطَّبػُى
ٌِ ػَهَُِهِىِ وَنَىِ  ًَئُىََخِ وَجَىِسِ انغُّهْطَب ٌَ إِنَّب أُخِزُوا ثِبنغُِِّيَن وَشِذَّحِ انْ ًُِضَا ًِكَُْبلَ وَانْ ٍَ يَعَىِا وَنَىِ ََُِقُصُىا انْ ٍِ يَعَذِ فٍِ أَعِهَبفِهِىِ انَّزَِ وَانْأَوِجَبعُ انَّزٍِ نَىِ رَكُ
ِْىِ  ٍِ ؿَُِشِ ُّ ػَهَُِهِىِ ػَذُوِّا يِ ِّ إِنَّب عَهَّطَ انهَّ ِّ وَػَهِذَ سَعُىنِ ًِطَشُوا وَنَىِ ََُِقُعُىا ػَهِذَ انهَّ ًَبءِ وَنَىِنَب انْجَهَبئِىُ نَىِ َُ ٍِ انغَّ ًَُِؼُىا صَكَبحَ أَيِىَانِهِىِ إِنَّب يُُِؼُىا انْقَطْشَ يِ ََ

ُّ ثَأْعَهُىِ ثََُُِهُىِ ُّ إِنَّب جَؼَمَ انهَّ ًَّب أََِضَلَ انهَّ ِّ وَََزَخََُّشُوا يِ َّزُهُىِ ثِكِزَبةِ انهَّ  .«فَأَخَزُوا ثَؼِطَ يَب فٍِ أََِذَِهِىِ وَيَب نَىِ رَحِكُىِ أَئِ
'O Assembly of Muhâjirûn, there are five things when you are afflicted with them, I seek 

refuge in Allâh that they should befall you: Immodesty will not become rampant among a 

people such that they celebrate it except that Allâh make epidemic and agonies – whose like 

has not been in those who went before them - appear in them. They will also not reduce the 

scale and weight except that they will be touched with famine and lack of provisions and 

tyranny of rulers over them. They will also not stop from paying the Zakâh of their wealth 

except that rains will be withheld from them from the haven, if not for the beasts, they 



 
52 

 

would not see any rain. They will also not break Allâh's Covenant and the covenant of His 

Messenger except that Allâh will make an enemy from without to overpower them such that 

he will take some of their wealth from their hands. And their rulers will not fail to judge by 

the Book of Allâh such that they make choice of what Allâh has revealed except that Allâh will 

make their problem be from among themselves.'1 

It is apparent from the above quotes from the Book of Allâh and the Sunnah of His 

Messenger  that Muslims are in the present state due to what their hands have sent forth. 

Among the sins of the Muslims, as indicated in the last hadith, is ruling by other than Allâh's 

laws. Therefore solution to the Muslims' problems cannot be through a sinful act as ruling by 

other than Allâh's laws is.2 

Thus there is no doubt that the Muslims are in state of weakness as the Messenger of Allâh  

had foretold in the hadith of Thaubân : 

ُـثَبءِ انغَُِّمِ » ٍُ ََىِيَئِزٍ قَبلَ ثَمْ أََِزُىِ ََىِيَئِزٍ كَثِيْر وَنَكَُِّكُىِ ؿُثَبءٌ كَ ٍِ قِهَّخٍ ََحِ ًَب رَذَاػًَ انْأَكَهَخُ إِنًَ قَصِؼَزِهَب فَقَبلَ قَبئِمٌ وَيِ ٌْ رَذَاػًَ ػَهَُِكُىِ كَ َُىشِكُ انْأُيَىُ أَ
ًَىِدِ َُِْخُ انْ ٍُ قَبلَ حُتُّ انذََُُِّب وَكَشَا ِْ ِّ وَيَب انْىَ ٍَ فَقَبلَ قَبئِمٌ ََب سَعُىلَ انهَّ ِْ ُّ فٍِ قُهُىثِكُىِ انْىَ ٍَّ انهَّ ًَهَبثَخَ يُِِكُىِ وَنََُقْزِفَ ٍِ صُذُوسِ ػَذُوِّكُىِ انْ ُّ يِ ٍَّ انهَّ  .«وَنََُُِضَػَ

'The nations shall soon call out one another over you just as eaters call out one another over 

a meal.' 

Someone said: 'Is it because of one few number that day?' 

The Messenger of Allah  said: 'Nay you shall be many that day but you (will be like) float on 

the flood. Allâh shall verily remove from the hearts of your enemy respect due to you and He 

shall put weakness into your hearts.' 

They said: 'O Messenger of Allâh, what will that weakness be like?' 

He said: 'Love of the world and hatred for death.'3 

Mentioning some of the lessons that could be derived from the hadith, Ash-Shaykh Salîm Al-

Hilâlî – may Allâh preserve him – said4: 'The ingredient of the strength of the Ummah of Islam 

is not in its numerical strength, provisions (for war), horses and camels; its strength is rather 

in its Creed and Methodology because Islam is an Ummah of (authentic) creed and the bearer 

of Tauheed… 

                                                           
1
 The hadith was recorded by Ibn Mâjah (4019) and authenticated by Ash-Shaykh Al-Albâni in his commentary over the hadith. 

See Ash-Shaykh Ramadaanee's Kaifa takuunu yuwallaa alaykum p.23-24. 
2
 Shaykh Ramadaanee's Kaifa takuunuu yuwallaa alaykum can be a very useful material to be read on this area. 

3
 Ash-Shaykh Salîm Al-Hilâlî said, in Limaadha akhtar'tu manhajas-salafee, it is authentic based on its various routes; the 

hadith was recorded by Abu Dâwud and Ibn Mâjah. 
4
 In Limaadha akktar'tul-manhajas-salafee pp.10-12. 
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'And that the Ummah of Islam has made the (fleeting thing of this) world its priority and 

foremost knowledge.1 It is because of this they (the Muslims) hate death and love the life of 

this world. They have tasted the world and not prepared for the Hereafter. 

'And that the nations of Kufr will not be able to uproot the Ummah of Islam even if they 

gather to do that from all the regions of the world – and they had once done that. They 

would not be able to uproot Islam as it has come clearly in the hadith of Thaubân  wherein 

the Messenger of Allâh  said: 

ًَشَ وَانْأَثَُِطَ وَإٍَِِّ عَأَنْذُ سَثٍِّ » ٍِ انْأَحِ ٌَ نٍِ يُِِهَب وَأُػِطُِذُ انْكَُِضََِ َّ أُيَّزٍِ عََُجِهُؾُ يُهْكُهَب يَب صُوِ َـبسِثَهَب وَإِ َّ صَوَي نٍِ انْأَسِضَ فَشَأََِذُ يَشَبسِقَهَب وَيَ ٌَّ انهَّ إِ
ُّ نَب َُشَدُّ  َّذُ إٍَِِّ إِرَا قَعَُِذُ قَعَبءً فَئََِّ ٌَّ سَثٍِّ قَبلَ ََب يُحَ ٍِ عِىَي أََِفُغِهِىِ فََُغِزَجُِحَ ثَُِعَزَهُىِ وَإِ ٌْ نَب َُغَهِّطَ ػَهَُِهِىِ ػَذُوِّا يِ ٌْ نَب َُهِهِكَهَب ثِغََُخٍ ػَبيَّخٍ وَأَ نِأُيَّزٍِ أَ
َْب أَوِ قَبلَ  ٍِ ثِأَقْطَبسِ ًَغَ ػَهَُِهِىِ يَ ٍِ عِىَي أََِفُغِهِىِ ََغِزَجُِحُ ثَُِعَزَهُىِ وَنَىِ اجِزَ ٌْ نَب أُعَهِّطَ ػَهَُِهِىِ ػَذُوِّا يِ ِْهِكَهُىِ ثِغََُخٍ ػَبيَّخٍ وَأَ ٌْ نَب أُ وَإٍَِِّ أَػِطَُِزُكَ نِأُيَّزِكَ أَ

ٌَ ثَؼِعُهُىِ َُهِهِكُ ثَؼِعّب وَََغِجٍِ ثَؼِعُهُىِ ثَؼِعّب َْب حَزًَّ ََكُى ٍَ أَقْطَبسِ ٍِ ثَُِ  .«يَ

'Verily Allâh collected the land for me thus I could see its east and west. Verily my Ummah 

shall rule over what was collected before me (among the lands); and I have been given the 

two treasures – red and white.2 I asked my Lord for my Ummah that it should not be 

destroyed by a total famine and that enemy from without should not overpower them by 

annihilation.  

'My Lord said: 'O Muhammad, verily I have made a decree which cannot be overturned; I 

have granted it.  I shall not destroy your Ummah with a total famine, and enemy from 

without will not overpower them by annihilation even if they were to gather from their 

regions rather it is they that will destroy one another, and hold one another as captives.'3 

Thus the way out is by having the fear of Allâh and returning to the Deen of Allâh; He  said: 

  چڱ  ڱ    ڱ  ڱ  ں    ں    چ 

'…and whosoever fears Allâh and keeps his duty to Him, He will make a way for him to get 

out (from every difficulty)…' [At-Talaaq: 3] 

Fear of Allâh, without doubt, requires the following: 

One: Beneficial knowledge. 

Two: Good deeds which have a connection with the beneficial knowledge earlier mentioned 

which ends in returning to Islam with proper understanding. 

                                                           
1
 This underscores the materialistic tendencies of many Muslims today. 

2
 Referring to the two thrones of the Emperors of Persia and Rome. It was Islam that saw to their end by the Mercy of Allâh. 

3
 Muslims recorded it (no: 2889). 
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Al-Imâm Al-Bukhârî and Muslim recorded in their Saheehayn on the authority of Hudhayfah 

 who said: 

'People used to ask the Messenger of Allâh  about goodness but I used to ask him about evil 

fearing that it overtakes me. I once said: O Messenger of Allâh, indeed we were in (the period 

of) ignorance and evil but Allâh brought us this goodness (of Islam); but will there be evil 

after this goodness? He replied in affirmative. I said further: Will there be goodness after this 

evil? He replied in affirmative but said there will be smoke in it. I said: What will cause its 

smoke? He said: A people that will seek guidance in other than my guidance, you will approve 

of them and decry them (sometimes). I said: will there be evil after that goodness? He 

replied: Yes; callers on the doors of hell; whoever answers them, they will throw him inside. I 

said: O Messenger of Allâh, describe them to us. He said: They are from our skin and they 

speak our tongue. I said: What do you command me to do, if that time meets me (alive)? He 

replied: 'Stick to the Jamâ'ah1 of the Muslims and their leader.' I said: 'What if they do not 

have Jamâ'ah and leader?' He said: 'Shun those other sects even if you were to hold to the 

root of a tree2 until death shall meet you while you are in that state.' 

Ash-Shaykh Safiyyur-Rahmaan said regarding the hadith above: 'The hadith gives us a good 

standpoint as to what is happening where we live; that it is not for the Muslims to implement 

such laws in their countries which are built on participating in electioneering processes as 

being championed by the political parties, what is imperative on them – if they are wise and 

leaders – is to implement the Book of Allâh and the Sunnah His Messenger ; that they 

would implement the Pure Shariah of Islâm without fear of whoever might criticize them…'3  

That is the only path to correcting the malaise afflicting the Muslims: 'This path that we call 

people to is the clearest among the paths and the most self-sufficient and the most 

complete; on the authority of Al-Ir'bâdh bn Sâriyah who said the Messenger of Allâh  said: 

َْبنِكْ» َْب نَب ََضَِؾُ ػَُِهَب ثَؼِذٌِ إِنَّب   .«قَذِ رَشَكْزُكُىِ ػَهًَ انْجَُِعَبءِ نَُِهُهَب كََُهَبسِ

'I have left you on a white (path) whose might is like its day none swerves from it except the 

one that is doomed.' 

                                                           
1
 The Jama'ah intended here is not like as it is understood by the Jamâ'ât today; the Jamâ'ah is broader in view and is 

underscored by what the Early Pious Generations of the Muslims were upon in terms of Creed, Methodology and Knowledge, 
etc.. The forms of the Jamâ'ât as we have them today has been declared to be innovated forms of groupings which Islam never 
known. [see Minhaajud-Da'wah As-Salafiyyah p.141 and Al-As'ilah Al-Yamaaniyyah p. 61]. Such groupings are the products of 
the fall of Ottoman Islamic Empire.  
2
 The literal meaning of this wording was not intended by the Prophet  as some people have erroneously believed; what it 

implies is that the Truth which the Prophet  and his Companions were upon should be held to when the situation becomes 
like this. See Limâdhâ akhtartu manhajas-Salafee p.27. 
3
 Al-Ahzâb as-Siyâsiyah fee al-Islâm (p.89) as quoted in al-Adillah ash-Shar'iyyah p.194 
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'When a person tries to complete the Shariah or strives to beautify with what the Messenger 

had not done nor his Companions, such will only lead the Muslims to different paths or 

valleys of destruction and this is what the Messenger of Allâh named: misguided innovation.'1  

Golden Advice2 

A Muslim who seeks to know the truth should always avoid defending what is falsehood; he 

that defends the falsehood should know that it will not save him on the Day of Resurrection. 

Also every Muslim should avoid forming a belief (in the Deen) before proofs come to him; 

this is tantamount to saying about Allâh what one does not know; every Muslim should 

always strive to know the truth at all times. 

Every Muslim should also strive to take this knowledge of the Deen from its custodians – the 

scholars of Sunnah, those who put into action what they say. One should be careful of whom 

he takes knowledge from, Ibn Seereen said: 'This knowledge (of Islam) is Deen; each of you 

should watch whom he takes his knowledge from.'3 

From the last point therefore, every Muslim should learn to be a seeker of knowledge.4 This 

might be different from one individual to another but it should be known that certain aspects 

of the Islamic knowledge such as how one will worship Allâh without ascribing partners unto 

Him is an individual obligation. The Muslim Community should also strive to promote the 

learning of Qur'ân and Sunnah upon the understanding of the Pious Predecessors. The 

second-class or third-class level in which knowledge of Islam has been relegated should be 

revisited such that the study of the Qur'ân and Sunnah will be the most paramount thing 

which our kids first learn. 
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